chapter three

3:1 Then what advantage has the Jew? Or what is the benefit of circumcision?  {oun (ch) inferential, therefore, then—ti,j (aptnn-s) interrog. what?—to, perisso,j (ap-nn-s) used of number or measure, more than what is necessary, excess, abundance, advantage—o` VIoudai/oj (ap-gm-s) gen. of possession, does the Jew possess—h; (cc) or—ti,j (aptnf-s) what?—h` wvfe,leia (n-nf-s) 2X, use, gain, advantage, takes the genitive—h` peritomh, (n-gf-s) the circumcision}

3:2 Great in every respect. First because they were entrusted with the oracles of God.  {polu,j (ap-nn-s) much, great, extensive—kata, (pa) according to—pa/j (a—am-s) all, each, every—tro,poj (n-am-s) a way, a manner of doing something—me,n (qs) not translated—prw/toj (abo) first—o[ti (cs) causal—pisteu,w (viap--3p) believe, in the passive voice to be entrusted with something—to, lo,gion (n-an-p) 4X, sayings, utterances, generally used in Greek to refer to divine utterances—o` qeo,j (n-gm-s) subjective gen. words God speaks}

Exposition vs. 1-2

1. There is somewhat of a shift in subject matter and emphasis from the end of chapter two; it is evident that the first eight verses of this chapter form a digression and address the issues that had been raised by the content of the previous section.

2. The problems that have arisen from this brief section stem from the fact that Paul asks very brief questions and does not attempt to answer them thoroughly.

3. Several interpreters have noticed that the first eight verses of this section form some interpretive difficulties, causing at least one interpreter to label Paul’s arguments here as “obscure and feeble”.

4. One primary cause of these difficulties is the rapid fire series of questions he asks between verse 1 and verse 8, which has raised the question about whether Paul is dealing with an external opponent, or simply verbalizing his own internal debate.

5. While the form Paul uses is still consistent with the diatribe approach, which often addresses objections and/or false conclusions that an opponent might draw from what has been previously stated, it seems likely here that Paul is simply addressing potential questions or conclusions that arise from his previous teaching.

6. One should also be aware that Paul’s internal thinking processes on these matters are likely a reflection of the many objections he has already heard from his Jewish countrymen and Gentile audiences.

7. Therefore, it seems that Paul is simply clarifying his positions as a result of his understanding of Jewish and Gentile objections that he has previously considered.

8. What is clear is that the first four verses may be understood as directed toward a potential Gentile position, and the next four verses reflect an answer to a potential Jewish position.

a. While there is no specific subject is identified, it is clear from the first four verses that the pronouns used are all references to the Jewish people in distinction to the one to whom Paul addresses his questions.

b. In the second section (Rom. 3:5-9), the same pronouns reflect that Paul is addressing his comments to a Jewish perspective since he includes himself in the question.

9. It is evident in these verses is that Paul did not want to give the Gentiles some sort of idea that the Jews did not still retain some distinctives, a subject which he will expand upon in greater detail later in this letter.  Rom. 11:1ff

10. As Hall has observed, Paul’s reasoning is not hard to follow here, he is dealing with two apparently conflicting ideas regarding God’s faithfulness to the Jewish nation and the impartiality of God in the judgment of Jews and Gentiles.

11. The first question is introduced by the inferential conjunction ou=n (oun—therefore), which connects what follows with Paul’s previous thinking.
12. The Greek adjective perisso,j (perissos—advantage) refers to that which is not ordinarily encountered or expected; when used of measures or standards, it means more than what is average or necessary.
13. The end of chapter two clearly indicated that the Jew and the Gentile would be judged equally and impartially by God, seemingly placing the Gentiles on an equal status with the Jews.

14. Paul has already argued that the possession of the Mosaic Law and the rite of circumcision did not provide salvation or deliverance from God’s righteous judgment.

15. However, that naturally raises the question as to whether or not there are any actual advantages to being Jewish since one might conclude from the preceding section that every advantage of the Jew had been removed.

16. The second question is related to the first and deals with circumcision, which was the material sign of the Abrahamic covenant.

17. Paul uses a noun in this case to ask his question; the noun wvfe,leia (opheleia—benefit) has the idea of that which is useful, advantageous, or beneficial.
18. Both of these questions deal with the Old Testament realities that God had chosen Israel out of all the rest of the nations and had provided them a sign of the covenant He had made with them.
19. If there is no material advantage to these facts, then this calls into question the veracity and faithfulness of God to His word.
20. Although one might expect the answer to this question to be nothing (based on his previous assertions from chapter 2), Paul answers in the contrary.
21. The way Paul phrases his answer in the Greek may be understood as the New American Standard has translated it; however, he is not saying that the Jew possesses every advantage (that one may consider as advantages) but that he has been provided an important priority and a certain privilege with God.
22. He asserts that the Jews have been given many advantages by God; while Paul will deal with only one here, he will deal with other advantages later.  Rom. 9:4-5
23. As Cranfield has rightly concluded, there was no way Paul could answer any differently than he does here without impugning the faithfulness of God and the veracity of the Old Testament.

24. As Paul had done previously in Romans, he begins his answer with the construction Prw/ton me.n (proton men—first, on the one hand), which would suggest the beginning of a list of things that Paul wants to emphasize.  Rom. 1:8
25. However, as in the first instance, there is no continuation as one might expect; if Paul did not intend to continue this list, the force of this would be something like above all.
26. One aspect of the Jewish preeminence with God is seen in the fact that God provided the revelation of the Old Testament to the Jews and to the Jews alone.

27. When it is used in the passive voice, the verb pisteu,w (pisteuo—believe) has the nuance of being entrusted with something; the passive should be understood as a divine passive.
28. The term oracles reflects the English translation of the Greek noun lo,gion (logion), which is the diminutive of lo,goj (logos—word).
29. It means literally a little word, and is used in secular authors of a divine oracle or utterance, which were generally brief in nature.
30. The entire phrase the oracles of God denotes the Old Testament as a whole, which contains all the individual utterances that God made in the revelatory process.
31. All the self-disclosure of God, His moral mandates, and his plans for the human race were entrusted to the Jews, who were  not only to guard and obey them but were to proclaim them to the Gentile nations.
32. Beyond that, all the messianic promises and prophecies were foretold in the Law and the Prophets, which should have uniquely prepared them to accept the righteousness from God through faith in Jesus Christ.
33. As Paul will make plain, and as history confirms, the Jews as a whole did not benefit from this very huge advantage that was bestowed on them. 
3:3 For what if some were unfaithful?  Their unfaithfulness will not nullify the faithfulness of God, will it?  {ga,r (cs) for—ti,j (aptnn-s) what?—eiv (cs) if, introduces 1st class cond.—ti.j (apinm-p) some, some of the Jews—avpiste,w (viaa--3p) 8X, to not believe, to refuse to believe; to be faithless, disloyal, unfaithful—h` avpisti,a (n-nf-s) the unwillingness to commit oneself in faith, lack of belief, unbelief; lack of commitment, faithlessness—auvto,j (npgm3p) their, produced by them—mh, (qt) not—katarge,w (vifa--3s) to cause something to be unproductive, to render it powerless, ineffective; to abolish, to set aside—h` pi,stij (n-af-s) faith, belief, faithfulness—o` qeo,j (n-gm-s) of God, that which God produces or demonstrates}

3:4 May it never be! Rather, let God become true, but let every man become a liar, as it is written, “THAT YOU MAY BE JUSTIFIED IN YOUR WORDS, AND PREVAIL WHEN YOU ARE JUDGED.”  {mh, (qn)--gi,nomai (voad--3s) lit. may it not become, may it never be—de, (ch) but, rather—gi,nomai (vmpn--3s) imperative, let become—o` qeo,j (n-nm-s)--avlhqh,j (a—nm-s) pred.nom. true, truthful, honest—de, (cc) but—pa/j (a—nm-s) every—a;nqrwpoj (n-nm-s) man—supply let become—yeu,sthj (n-nm-s) false, liar—kaqw,j (cs) even as, exactly as—gra,fw (virp--3s) it stands written—o[pwj (adv), used as a conjunction to express purpose—a;n (qv) particle of contingency, not translated—dikaio,w (vsap--2s) to demonstrate or prove to be right, to be vindicated, justified—evn (pd)—o` lo,goj (n-dm-p) the words—su, (npg-2s) subjective gen. the words God speaks, i.e. when He speaks—kai, (cc) and—nika,w (vifa--2s) to win, be victorious, conquer, prevail—evn (pd) in—to, kri,nw (vnpp) note form can be middle or passive; to judge, to pass judgment—su, (npa-2s) either object of krino, or subject of krino, depending on whether it is taken as middle or passive}

Exposition vs. 3-4

1. Paul continues with the thought of the Jews being entrusted with God’s revelations, focusing specifically on the well-known fact that they had rebelled against the very oracles that had been entrusted to them.

2. One issue that has been addressed very often is the matter of how one is to punctuate the questions of verse 3; however, whatever punctuation one uses does not materially affect the meaning of the verse.

a. Some place a question mark after the first two words (CSB, NAU, NET) and simply translate them as what then? 

b. Others understand the question to continue to the indefinite pronoun ti.j (tis—some) and translate it as corrected above (CJB, ESV, NIV, NJB).
c. This translation seems preferable since the conjunction ga,r (gar) is not an inferential conjunction, but normally introduces a cause, reason, or explanation.

3. Thus, Paul introduces a possible objection to the Jewish privilege by asking a rhetorical question that acknowledges the fact that the Jews have proven to be historically unfaithful.

4. The question is formulated as a first class condition, which means that the question is actually understood to be true; it can be translated as even though it is true that some were unfaithful.
5. The use of the indefinite pronoun ti.j (tis—some) is to be understood here as the literary device called meiosis; this figure of speech intentionally understates the case, implying that something is less in size or scope than it actually is.  Across the pond (Atlantic Ocean)
6. It is clear that Paul does seem to use this figure here to somewhat lessen the actual case since in later chapters he will indicate that he believed that most Jews had been unfaithful and refused to believe God’s word.  Rom. 11:5
7. The next important question is how one is to understand the verb avpiste,w (apisteo), along with the cognate noun avpisti,a (apistia) in this particular context.
8. The verb is the negated form of the verb pisteu,w (pisteuo), and the negated form denotes the unwillingness to commit oneself to something, to show a lack of faith or belief in what one has been told.
9. A secondary nuance of this family deals with the lack of loyalty or commitment and has the idea of one who is untrustworthy or unfaithful.

10. While interpreters have sought to determine exactly which nuance is in view in this context, it is not beyond possibility that Paul uses the term to denote both the unbelief of the Jews and their unfaithfulness that stemmed from that unbelief.

11. What is clear is that Paul is using the verb avpiste,w (apisteo—to refuse belief, to be unfaithful) to set up an ironic contrast with the verb pisteu,w (pisteuo—entrust) in verse 2.
12. While there is a play on words in these verses, it is important to recognize that there is a close connection in the Bible between the matter of believing God and the matter of being faithful to Him.
13. The fact that the Jews did not exercise faith in the revelations they had been provided (unbelief) formed the basis for their historic unfaithfulness to God, which has been so recently manifested in their rejection and murder of their own Messiah.

14. Paul asks another rhetorical question in the latter part of verse 3, which begins with the negative mh, (me—no, not) and is phrased in the Greek in such a way as to indicate that a negative answer is expected.
15. The verb Paul uses is katarge,w (katargeo), which has a basic meaning of putting something out of action, making something idle or ineffective.  ICor. 1:28; Gal. 3:17
16. The question is designed to communicate the fact that the unbelief/unfaithfulness of the Jews does not have any adverse impact on the faithfulness of God to His word.
17. One very obvious example of this is the Exodus Generation, from which only two believed the Word of God and remained faithful to His revelation.  Num. 14:6,30,38, 26:65

18. Although only Joshua and Caleb survived that generation (God killed every other Jew from the age of 20 and up), God still fulfilled His promise to bring the nation into Canaan.  Num. 32:11-12

19. Even if the majority of the Jews (and the human race for that matter) do not believe the Word of God, it has absolutely no impact on the veracity of God’s word or on His ability to execute what His word says.
20. Further, it has no impact on God’s promises within His word; if the entire world rejects the eschatological truths (or any truth) taught in the Bible, God will still faithfully perform His words.  Isa. 55:11; Jer. 1:12, 31:28; Josh. 23:14; Ezra 1:1
21. This will be explored more fully later in Romans but Paul asserts that Jewish unbelief and unfaithfulness does not impact the veracity and faithfulness of God to fulfill the promises He has made.
22. The negative answer that is expected to the question at the end of verse 3 is actually provided at the beginning of verse 4; Paul leaves no doubt as he employs a Greek phrase that denotes emphatic rejection.
23. The response mh. ge,noito (me genoito) is comprised of the negative mh, (me—no, not), and the aorist optative of the verb gi,nomai (ginomai—to become).
24. On the contrary, Paul makes a contrast between God and every human being that is designed to emphasize the contrast between the disloyalty and unbelief of Israel with the faithfulness of God.

25. The use of the imperative of gi,nomai (ginomai—to become) means that God keeps on becoming true, which indicates that God will continue to be true at all times, emphasizing His reliability (immutability) as set against the lack of reliability seen in the human race.
26. The contrast between the fact that God is true and every man a liar emphasizes again the fact that God is reliable (truthful, trustworthy) and mankind  is not to be trusted.
27. Although the verb gi,nomai (ginomai—to become) is not repeated, it should be supplied as in the corrected translation above.
28. The statement let every man become a liar is reminiscent of what is recorded in Psalm 116, which is a generalization about the untrustworthy nature of the human race.  Ps. 116:11
29. Paul uses a formula that is used many times in the New Testament to introduce an Old Testament quotation; one should recognize that the phrase just as it is written is to be applied to what follows and not to what Paul just said.
30. Paul then cites a passage from the Psalms, which is found in the context of David’s confession regarding his adultery with Bathsheba and his murder of Uriah the Hittite.  Ps. 51:4
31. The quote is almost identical to the Greek of the Septuagint, with the only change being in the form of the verb nika,w (nikao—to be victorious, to prevail); however, that change does not affect the meaning of the verse.
32. The quote is designed to confirm the statement that Paul had just made about God always being true (true to His word, trustworthy).

33. However, it is not that God is simply true to His promises of blessing, this quote emphasizes the fact that God is faithful to His word even when it involves discipline and judgment.

34. Although some seek to give the quote here a meaning that is different from the meaning it has in Psalm 51, such interpretations are forced and unnecessary.

35. Thus, Paul cites a verse that demonstrates that God is still faithful when He judges sin since the discipline and judgment He inflicts are vindications of His warnings with respect to sin and its consequences found in His word.  Num. 32:23; Hos. 4:7-10; Zeph. 1:17

36. God is not only justified in what He says about sin in the first place, He is justified in the sentence He pronounces on sin and the wrath He inflicts on violations of His righteousness.

37. Paul thus defends his theology that even though the Jews have been the recipients of certain promises, those blessings do not exempt them from the fact that He judges unrighteousness.

38. Although mankind cannot be counted on to be faithful and just, God will demonstrate Himself to be righteous and faithful to His word, whether in blessing or in judgment.

3:5 But if our unrighteousness demonstrates the righteousness of God, what shall we say? The God who inflicts wrath is not unrighteous, is He? (I am speaking in human terms.)  {de, (ch)—eiv (cs) hypothetical, if; 1st class condition—h` avdiki,a (n-nf-s) the unrighteousness—evgw, (npg-1p) genitive of producer, that unrighteousness we produce—suni,sthmi (vipa--3s) 16X, lit. to stand with, to be closely related to, to demonstrate, to bring out—qeo,j (n-gm-s) possessive or subjective—dikaiosu,nh (n-af-s)--ti,j (aptan-s) interrogative, what?--ei=pon (vifa--1p) deliberative future, asks a question—mh, (qt) not—a;dikoj (a—nm-s) what is contrary to that which is right or just, unrighteous, unjust—o` qeo,j (n-nm-s)—o` evpife,rw (vppanm-s) 2X, to bestow something on someone, good or bad, inflict—h` ovrgh, (n-af-s) wrath, indignation—kata, (pa) according to—a;nqrwpoj (n-am-s) a man—le,gw (vipa--1s) I am saying, speaking}

3:6 May it never be! For otherwise, how will God judge the world?  {mh, (qn)--gi,nomai (voad--3s) may it not become—evpei, (cs) can be used causally or inferentially; otherwise—pw/j (abt) in what way, how?--kri,nw (vifa--3s/vipa--3s) can be parsed as present or future—o` qeo,j (n-nm-s) the God—o` ko,smoj (n-am-s) the kosmos, the world}

Exposition vs. 5-6

1. It is evident that Paul now begins to include himself in his argument, and this signals a subtle shift from a Gentile point of view to a potential Jewish inference or objection.

2. It is also clear that Paul actually formulates the false inference (it is not from an opponent per se), answers it as seen in his second rhetorical question, and issues the apology for such a question at the end of verse 5.

3. While Paul will not address his detractors until later in verse 8, it is clear that Paul deals with the potential false inferences one could make from his teaching because he has likely heard them before.

4. Paul makes it plain that he has been wrongly attacked by his opponents (almost certainly Jewish) as promoting antinomianism; this was almost certainly done to discredit Paul personally and to undermine the value of the gospel he proclaimed.

5. As Schreiner has observed, this accusation of promoting antinomianism almost certainly stemmed from Paul’s emphasis on God’s sovereignty and the inability of human beings to keep God’s law.

6. Paul has just made the point from the Psalms that David’s confession of his sin was an acknowledgment of the fact that God is righteous and just in what He says about sins, and He is also free from any fault when He judges sin.

7. Paul addresses the false inference one could make from his teaching by asking two questions in verse 5, the first of which begins with a first class condition.

8. The first class condition is deemed to be true; thus, Paul clearly acknowledges that human unrighteousness does have some relationship with God’s righteousness.

9. In fact, the verb suni,sthmi (sunistemi—to stand with) denotes a basic relationship between two things; it comes to mean to provide evidence of some claim, to demonstrate or prove something.
10. Although some have taken the pronoun our unrighteousness to refer to mankind in general, it is more likely that he is still dealing with the same subjects he has been dealing with throughout chapter 2—the Jews and their failure to believe God’s word and be faithful to Him.
11. The question then is if Jewish unbelief and disloyalty to God is something that brings the righteousness and truth of God into sharper relief, then how could God not be pleased with a situation that essentially elevates His status?

12. The false inference one could draw is addressed in the second question at the end of verse 5; one might plausibly conclude that God could not and would not inflict judgment on actions that serve to bring His glorious attributes in sharper focus.

13. If one’s sins only serve to demonstrate the righteousness of God (particularly when He is judging them), then God should commend those sins and not act in judgment against them.

14. The form of the rhetorical question at the end of verse 5 is such in the Greek that it anticipates a negative answer, which Paul will emphatically provide at the beginning of verse 6.

15. Surely no one in their right mind would suggest that when God inflicts His wrath against sins that He Himself becomes unrighteous in so doing.

16. Paul makes it plain at the end of verse 5 that he does not even suggest that his previous question should be taken seriously in terms of logic or theology.

17. The phrase I am speaking in human terms means that Paul is merely addressing the most basic but foolish inference one could make regarding the matter of God’s judgment and His righteousness.

18. It has the idea of speaking strictly from human viewpoint, man in his own wisdom attempting to articulate the matters of divine consequence and divine importance.

19. Paul answers the question posed at the end of verse 5 with another use of the phrase mh. ge,noito (me genoito—may it not become) to strongly denounce the false inference Paul has advanced in the previous verse.
20. For anyone to suggest that God is lacking in righteousness or justice when He inflicts wrath on those that deserve it is illogical, ignorant (ignoring the attribute of justice) and impertinent (showing a lack of respect for God).
21. The conclusion of such logic is that God would have no right to judge anyone if the previous rhetorical question is taken at all seriously; if God is unrighteous in judging, then He cannot judge.
22. However, the very fact of God’s righteousness is what makes the judgment necessary in the first place; God must be free to condemn as well as free to acquit if He has the right to judge.

23. If God being glorified by human sin was enough to destroy His right to judge the one who committed that sin, the final judgment would obviously become impossible; one could always argue that my sin has served the higher purpose of glorifying God.

24. From a Jewish perspective, if one escaped the righteous judgment of God because of their sin and unbelief, then the Gentiles should escape the judgment as well; if this objection has merit, then there should be no judgment at all.

25. Paul uses this question in verse 6 to point out the absurdity and impossibility of God not judging the whole world (that is the emphasis of kosmos in this context), rewarding the righteous, and punishing the wicked.  Dan. 12:2-3
26. This was a fundamental tenet of the Old Testament, one that was well understood by the Jews; in fact, the Jews longed for the final judgment since they fully believed that they would prevail and be blessed while the pagan Gentiles would face God’s wrath.  Ps. 58:11; Isa. 59:17-21
27. This very likely reflects the thinking that was expressed by Abraham when he addressed God on the matter of His judgment on Sodom and the other cities of the plain, which thinking is also reflected in other places.  Gen. 18:25; Deut. 32:4; Job 8:3, 34:10
3:7 Now if through my lie the truth of God abounded to His glory, why am I even still being judged like a Gentile sinner?  {de, (cc)—eiv (cs) if, introduces 1st class condition—h` avlh,qeia (n-nf-s) the truth or truthfulness, veracity—o` qeo,j (n-gm-s) which God manifests or produces—evn (pd) instrumental; by means of, through—to, evmo,j (a—dn1s) possessive pronoun, of me, mine—yeu/sma (n-dn-s) 1X, falsehood, untruthfulness, lying—perisseu,w (viaa--3s) to be excessive, to abound—eivj (pa) into—h` do,xa (n-af-s) glory, glorification—auvto,j (npgm3s) of Him, objective genitive God receives the glory—ti,j (abt) who, which, what, why?--e;ti (ab) yet, still—kavgw, (ab&npn-1s) kai + ego, even I—w`j (cs) like, as—a`martwlo,j (ap-nm-s) wrongdoer, sinner—kri,nw (vipp--1s) being judged, being condemned}

3:8 And why not say (as we are slanderously reported and as some claim that we say), “Let us do evil that good may come “? Their condemnation is just.  {kai, (cc) and—supply why from the previous question—mh, (qn) not—supply say or some verb of communication—kaqw,j (cs) just as, even as—blasfhme,w (vipp--1p) we are blasphemed, we are slandered—kai, (cc) and—kaqw,j (cs) just as—fhmi, (vipa--3p) to make plain, to assert, affirm—ti.j (apinm-p) indefinite, some, any—evgw, (npa-1p) us, accus. of gen.ref.—le,gw (vnpa) to say—o[ti (cc) introduces content of what they claim Paul teaches—poie,w (vsaa--1p) hortatory subjunctive, let us do—to, kako,j (ap-an-p) the evil things—i[na (cs) purpose, so that, in order that—e;rcomai (vsaa--3s) may come, may result—to, avgaqo,j (ap-nn-p) good things, blessings—o[j (aprgm-p) of whom, of these people—to, kri,ma (n-nn-s) the decision of a judge, the judgment or condemnation—eivmi, (vipa--3s) is, keeps on being—e;ndikoj (a—nn-s) 2X, based on right, fair, just, deserved}

Exposition vs. 7-8

1. These final two verses have created a good deal of controversy in regard to the thought process of Paul; some see verse 7 as a restatement of the objection in verse 5, while others take it as a continuation of the question at the end of verse 6.

2. One reason for the differing views is that some texts have the conjunction ga,r (gar—for, because) in place of the conjunction de, (de—but, now), the latter being the preferred reading.
3. It is more consistent with Paul’s argument (and with the actual construction in the Greek text) to understand verse 7 as a reiteration of the question in verse 5.

4. Both are found in the form of a first class condition, and both clearly have the same emphasis even though slightly different language is used.

5. The reason the question is reintroduced is that Paul digressed slightly in 5b-6 as he began to answer his own question, and now returns to his initial thought.

6. In fact, through this section there has been a contrast between God and the Jews (although some argue that Paul is referring to mankind in general), which is seen in the differing terms applied to each.

a. Verse 3 contrasts the unbelief/unfaithfulness of Israel with the faithfulness of God; the Greek terms avpiste,w (apisteo—unbelieving, unfaithful) and avpisti,a (apistia—unbelief, unfaithfulness) are contrasted with pi,stij (pistis—faithfulness, loyalty) of God.

b. Verse 4 uses different vocabulary but makes the same contrast; the term avlhqh,j (alethes—true, truthful) is contrasted with yeu,sthj (pseustes—liar), which is applied to the Jews.
c. Verse 5 contrasts the avdiki,a (adikia—wrongdoing, unrighteousness) of the Jews with the dikaiosu,nh (dikaiosune—righteousness) of God.
d. Verse 7 contrasts the yeu/sma (pseusma—lying, the action of lying) with the avlh,qeia (aletheia—truth, truthfulness of God).
7. Each of these terms provides some additional nuance to the failure of the Jews as well as providing a necessary contrast between the faithfulness, righteousness, and veracity of God.

8. Each of the terms represents some failure on the part of the Jews, which has been acknowledged as something that enhances God’s glory; the darkness of sin serves to provide greater relief to the light and glory of God.

9. As with verse 5, verse 7 is introduced with a first class condition in the Greek, which is presumed as being true.
10. Paul switches here to a rhetorical singular, my lie, to include himself among those that have failed to believe and be loyal to God’s plan, which was the current status of the Jews at large.

11. The truth of God refers to His faithfulness and righteousness in judging sin; God is glorified in all this since His word condemned sin in the first place, and He judges it as His righteousness and justice demand.

12. The glory of God abounding has to do with the fact that God is vindicated in His actions in judging man and upholding His word.

13. Paul then follows the first class condition, which forms the protasis of a conditional sentence, with an apodosis that is phrased in the form of a rhetorical question.

14. The important thing to understand with regard to this question is that Paul is asking it from the standpoint of a Jew, whose unbelief/unfaithfulness has actually enhanced the glory and reputation of God.

15. Thus, he asks the question as to why God would judge even him (even though he is a Jew, one of God’s chosen) in the same fashion that He judges other sinners.

16. The adverb e;ti (eti—yet, still) is used to express the logical inference that one should make from the apodosis; the idea is what further need does God have to judge me since my failure highlights His glory?
17. The emphasis here is on the fact that the Jews believed that they would receive preferential treatment in the judgment, and that the Gentiles would generally be condemned.

18. The term a‘martwlo,j (hamartolos—a wrongdoer, a sinner) is to be understood as a reference to the Gentiles, as seen in the similar use in Galatians.  Gal. 2:15
19. What is clear is that Paul presents this objection from a Jewish perspective, which would be used as an argument to reject Paul’s gospel since it condemned Jews and Gentiles alike.
20. Paul has advanced the proposition that the Jews in their unbelief have actually advanced the plan of God as seen in His righteous judgment on them; if one takes this to its logical conclusion, then God should reward people for sin and unbelief.

21. As will become evident in verse 8, that is precisely what some of the Jews had accused Paul of advocating; if sin and unbelief bring glory to God then one should certainly engage in those things as much as possible.

22. Verse 8 is notoriously difficult from a grammatical and syntactical standpoint, but the difficulties are best resolved by translating the sentence in the fashion that the New American Standard has done; this translation is consistent with several other translations

23. However, some of the difficulty is removed if one takes verse 8 as a continuation of the question that was initially posed in verse 5b, what shall we say?
24. The sense of it is that one can take the position that Paul has taken in verses 5c-7 or he can take the fallacious position that sin and unbelief is a good thing that should be rewarded.

25. Paul’s’ detractors (the some) had accused him of taking this second position when in fact he makes his positions clear in the previous verses; the Jews would likely have agreed with his positions in these verses.

a. One cannot effectively charge God with being unrighteous for judging sin.  Rom. 3:5c

b. God can and will judge the world as per the many Old Testament prophecies.  Rom. 3:6; ISam. 2:10; IChron. 16:33; Ps. 96:10,13, 98:9, 135:14

c. Human sinfulness, while it may enhance the glory of God, should and will still be judged.  Rom. 3:7

26. While there are a number of ways verse 8 can be punctuated, the thing that must be understood is that Paul is acknowledging the fact that his detractors had imputed theological positions to him that were contrary to what he taught.

27. While Paul and other adjusted communicators have never advanced such nonsense, the reality is that those that are negative and hostile are more than willing to impute such false inferences to those that teach the truth.

28. The flow of thought is interrupted by a parenthesis in verse 8, which begins with the first conjunction kaqw,j (kathos—just as, even as), and extends to the infinitive of the verb le,gw (lego—to say).
29. Paul’s detractors were first guilty of slandering and maligning him as seen in the use of the verb blasfhme,w (blasphemeo), which means to speak in a way that is designed to demean, denigrate, or defame another.
30. The second statement about these detractors is that they make assertions about Paul’s positions; this is seen in the use of the verb fhmi, (phemi), which means to declare, or dogmatically affirm.  Matt. 4:7, 8:8
31. The content of their assertions is found in the infinitive of the verb le,gw (lego—to say), which is coupled with the accusative of general reference; the sense of it is that they assert that we say…
32. The negative mh, (me—no, not), which is found at the beginning of verse 8, actually qualifies the o[ti (hoti—that) clause that follows, which introduces the detractors rendition of Paul’s views, which he denies by the use of the aforementioned negative.
33. The statement attributed to Paul and those that follow him is that people should do the bad/evil things for the purpose of causing the good things to occur.
34. It should be evident that Paul is no longer associating himself with his Jewish counterparts (our unrighteousness in verse 5; my sin in verse 7), but now uses the we say to refer to adjusted communicators of the gospel.
35. In that regard, there is a distinction between what some claim that he says (his detractors) and those aligned with Paul on this matter (we say).

36. Paul does not actually answer their blasphemous charges against him, but merely closes verse 8 with a statement of condemnation on his detractors.

37. The genitive of the relative pronoun o[j (hos—of whom, “their”) refers grammatically back to the indefinite pronoun ti.j (tis—some); the group that claims Paul is teaching antinomianism is the same group he refers to at the end of verse 8.
38. The genitive of the relative pronoun should be understood as being an objective genitive, which indicates that the judgment is one that they receive.

39. In this case, the Greek noun kri,ma (krima—the decision of a judge) should be understood in the sense of condemnation, which Paul declares to be what is based on what is right, fair, or just; hence, their condemnation is deserved.
40. Concluding observations on Romans 3:1-8.
a. Paul begins this section immediately following his assertion that the Jews and Gentiles will be judged impartially at the last judgment.

b. This raises the question as to what benefit the Jew has over the Gentile, which is answered partially by the fact that God provided the Jews the Old Testament revelation.

c. Since it has become evident that some of them (in fact, most of them) did not apply faith to those scriptures and proved to be unfaithful to God as seen in their violations of the Mosaic Law, does that unbelief materially affect that promises of God contained in the Old Testament?

d. Of course it cannot, since God will remain faithful to His promises in spite of the fact that the Jews (or any segment of mankind) fall short of those promises.

e. He cites David as an example of one Jew that recognized that when God pronounced a guilty verdict on his sin that God was still righteous and would prevail against any that opposed His justice.

f. Paul goes on to state the Jewish unrighteousness in violating the terms of the covenants does not impact the righteousness of God in pronouncing judgment on them for so doing.

g. At the end of verse 5 Paul asks whether the Jews really believe that it would be unjust of God to judge them eschatologically for breaking the covenant, to which he provides a strong denial at the beginning of verse 6.

h. If one were to take that position then one must ask how could God judge the entire world, which was a fundamental tenet of Jewish religious beliefs.

i. If God cannot judge unrighteouness, then there is actually no reason not to be antinomian since there will be no consequence for committing evil.

j. Since God gains glory when He pronounces and executes His righteous judgment of sin, then why does He continue to condemn those that commit the sins that would seem to enhance His reputation?

k. Further, Paul asks how God can treat him, a Jew under the covenant, in the same way He is going to treat the pagan Gentile sinners in the last judgement?

l. If this hypothesis that engaging in sin actually brings glory to God is true, then the logical conclusion of such thinking is that we Jews should continue to violate the covenant and continue to bring glory to God through our unbelief and unfaithfulness.

m. Although Paul’s opponents slandered and maligned him by saying that he was teaching such doctrine, they were incorrect; however, the logical consequence of their view is that God should or will bypass the Jews in judgment.

n. Although they have the Law and special election from God, they do not keep the Law; rather, they believe that they are exempt from judgment, which actually leads to antinomianism on their part.

o. When God judges them for their failures and their slanderous accusations against those that communicate the truth, that condemnation will be righteous and deserved.

3:9 What then? Are we offering excuses? Not entirely; for we have already charged that both Jews and Greeks are all under sin; {ti,j (aptan-s) interrog. what?--ou=n (ch) inferential, therefore—proe,cw (vipm--1p) 1X, lit. to have before, to be first, prominent, to have an advantage; in the middle to set forth an excuse or pretext—ouv (qn) not—pa,ntwj (ab) by all means, altogether not—ga,r (cs) for, because—proaitia,omai (viad--1p) 1X, to accuse or charge before, previously—te, (cc+) both—VIoudai/oj (ap-am-p) Jews—kai, (cc) and--{Ellhn (n-am-p) Greeks—eivmi, (vnpa) to be; indirect discourse—pa/j (a—am-p) accus.gen.reference—u`po, (pa) under, under the power or authority of—a`marti,a (n-af-s) sin}

Exposition vs. 9

1. All interpreters have observed that the words that begin verse nine present several problems, which are related to the wording of the original text, the punctuation of the text, and the meaning of a particular verb.

a. The first question is whether on not one should provide punctuation after the first two words of verse 1, what therefore?
b. The majority of interpreters favor this reading, which is also the reading provided by the preferred Greek texts.

c. The next question concerns the verb proe,cw (proecho—to have before), which is so difficult that it has resulted in at least three variant readings, all of which are clearly attempts to avoid the difficulties raised by the original.

d. Some omit the phrase ouv pa,ntwj (ou pantos—not completely) and some punctuate it in different ways, but their suggestions are considered by many to be questionable.

2. With this verse, Paul briefly summarizes the issues that have been raised by Israel’s prerogatives and God’s providential rights in judging sin.

3. On the one hand, he has asserted that God would judge each man in an impartial manner according to his deeds; on the other hand, he has not denied Jewish priority as seen in the ritual of circumcision, the Mosaic Law, and the Old Testament revelation.

4. While there is some question here as to Paul’s line of thinking, it is clear that he closes this section with two questions and a blanket condemnation of Jews and Gentiles.

5. The first question is similar to the one that was posed in Romans 3:1 but this one does not contain any other defining words; it is introduced by the inferential conjunction ou=n (oun—therefore), which connects what follows with Paul’s previous thinking.
6. The force of ti, ou=n (ti oun—what then, what therefore) is how do things stand in light of what has just been stated.

7. The second question is simply one word in the Greek; the difficulty here lies in the form of the verb, the person of the verb, and the meaning attached to each form.

a. The verb proe,cw (proecho), which occurs only here in the Bible, has the same form in both the middle and passive voice; at issue here is whether the verb is to be construed in a middle or passive sense.

b. In the active sense (not here) it means to have before; thus, it is used with the sense of excelling or surpassing someone or something else, to have an advantage over someone.

c. In the middle form, the verb means to hold before oneself as one would a protective device, with a derived meaning of putting forth or offering something as a defense, excuse, or pretext.

d. If the verb is taken as a passive, the question is whether or not the Jews have been excelled or surpassed by the Gentiles since one might interpret Paul’s words in the first 8 verses to be suggesting that (this is very unlikely).

e. Since the passive seems very unlikely here, the middle voice would deal with the matter of seeking to defend oneself or offering excuses for others.

8. An additional problem is raised by the fact that the verb is a first person plural, which may be understood in one of two ways.

a. The we is viewed as being rhetorical, with Paul including himself and other Christian teachers as he had done in verse 8.

b. The we is the Jews in general, with Paul identifying himself with his countrymen as he had done in verses 5-7.

c. This could then be understood in two distinct ways; the first is are we offering excuses for the Jews, and the second being do we Jews possess some defense (which would protect us from God’s judgment)?
9. The problem is that both make sense in the context, and if one interprets it in the second way Paul is merely saying that the Jews have no moral advantages over the Gentiles in spite of any historical advantages they did possess.

10. The idea of the middle meaning offering some defense also fits well with what follows in Paul’s explanation, which focuses on his indictment of Jews and Gentiles alike.

11. In the end, immediate context would seem to favor taking the verb as a middle and understanding Paul and other teachers to be the subject, since surrounding context views the we as Paul and those advocating his position; they are clearly the subject at the end of verse 8 and in the latter part of  verse 9 as well.

12. This is not to say that Paul could not have resorted to the we Jews mode he used in verses 5-7, but it is to say that immediate context seems to favor we teachers of the truth.
13. Paul answers his rhetorical question with a denial, which again has resulted in some debate over the force of his words.

14. Some take the construction ouv pa,ntwj (ou pantos) to be equivalent to the construction pa,ntwj ouv (pantos ou), which is not correct; when the negative precedes the adverb it modifies it, when it follows the adverb it modifies something else.

15. In the first construction, the sense of it is not entirely, not in every respect, while the second construction has the force of entirely or absolutely not…
16. When one understands that Paul has asserted the advantages of the Jews in verses 1-2, he now indicates that he is not excusing or defending them in every respect.

17. They did have historical advantages in the covenants, the giving of the Mosaic Law, and the revelation of the Old Testament; however, that did not provide them any moral advantage when it came to the matters of sin and judgment.

18. His explanation of their lack of advantage/defense is found in the rest of verse 9, with the conjunction ga,r (gar—for, because) introducing the reason why the Jews cannot be defended when it comes to the impartial judgment of God.

19. Again, the subject we refers to Paul in an editorial sense; Paul and others that think and teach like him recognize that the entire human race has been charged with guilt before God.

20. The verb Paul uses is proaitia,omai (proaitiaomai), which is a legal term that means to accuse or to incriminate beforehand; the previous indictment of the Gentiles is found in Romans 1:18-32 and his previous indictment of the Jews is found in Romans 2:1-29

21. This explanatory statement is designed to offer the reason why Paul could not and did not attempt to offer any defense for the Jews or Gentiles for that matter, since he has already stated that they are both without excuse.  Rom. 1:20, 2:1

22. While some have stated that Paul has not proved their guilt, he has made to claim to do so; what he has claimed to do is charge them with guilt regarding the matter of sin.

23. This is the first usage of the Greek noun a‘marti,a (hamartia—to miss the mark, to sin), which term will play an extremely important part in later parts of Romans.

24. Paul rarely uses this term in the plural to refer to personal sins, while it is used widely in this way by other authors.  

25. He uses it twice in quotes from the Septuagint, and only nine other times to refer to personal sins; this out of a total of 64 uses in the Pauline corpus.

26. It is clear to a great number of interpreters that Paul viewed sin as a power that controls man (although most do not fully understand or articulate the idea of the sin nature), and over which unregenerate man is helpless.

27. It is not that men are under sin only in the sense that they bear responsibility for the guilt that sin brings; the power of sin is constantly producing more sins and increasing the guilt of man on a daily basis.

28. As will become evident, when Paul is dealing with sin in the abstract, he typically uses a`marti,a (hamartia—sin) in the singular without the definite article; when he is dealing with the indwelling sin nature he most often uses a`marti,a (hamartia—sin) in the singular with the definite article.

29. As Moo has observed, there is nothing that demonstrates more clearly the need for the message of the gospel since the problem with people is not just that they commit sins, but that they are enslaved under the very power of sin.

30. The power of sin will be delineated in the verses that follow, which will provide concrete examples that document his assertion in verse 9 about the universal nature and power of sin over mankind.

3:10 as it is written, “THERE IS NONE RIGHTEOUS, NOT EVEN ONE;  {kaqw,j (cs) just as, even as—gra,fw (virp--3s) it stands written—o[ti (cc) that—ouv (qn) not—eivmi, (vipa--3s) there is—di,kaioj (ap-nm-s) pred. adject. a righteous one—ouvde, (ab) and not, not even—ei-j (apcnm-s) one}

3:11 THERE IS NONE WHO UNDERSTANDS, THERE IS NONE WHO SEEKS FOR GOD;  {ouv (qn) not—eivmi, (vipa--3s) there is—o` (dnms+) suni,hmi (vppanm-s) lit. to be with, to have an intelligent grasp of something, to understand, to comprehend—ouv (qn) not—eivmi, (vipa--3s) there is—o` (dnms+) evkzhte,w (vppanm-s) 7X, to seek out, to search thoroughly or intently, to diligently investigate—o` qeo,j (n-am-s) the God}
3:12 ALL HAVE TURNED ASIDE, TOGETHER THEY HAVE BECOME USELESS; THERE IS NONE WHO DOES GOOD, THERE IS NOT EVEN ONE.”  {pa/j (ap-nm-p) all—evkkli,nw (viaa--3p) 3X, lit. to bend or lean away from, to turn away from, to shun—a[ma (ab) 10X, of time, at the same time; of people together, in association with—avcreio,w (viap--3p) 1X, to make something useless, to render it unserviceable—ouv (qn) not—eivmi, (vipa--3s) there is—o` (dnms+) poie,w (vppanm-s) the one doing, who does—crhsto,thj (n-af-s) 10X, to be upright with others, to be helpful, beneficial, kind, good—ouv (qn) not—eivmi, (vipa--3s) there is—e[wj (pg) as far as, until, used to denote the upper limit—ei-j (apcgm-s) one}

Exposition vs. 10-12

1. Paul now moves to document his assertion that all Jews and Gentiles are under the power of sin by using a number of Old Testament citations that are woven together to form a unified whole.

2. It is one of the characteristics of Paul to reinforce a point he has just made by an appeal to the authority of the Scriptures.

3. The citations are divided into three groups, with verses 10-12 documenting the universality of sin; the next two verses (13-14) focus specifically on verbal sins, while verses 15-17 deal with the destructive effects of sin in human society.

4. The universal nature of Paul’s comments is very evident in this section since he uses the Greek phrase ouvk e;stin (ouk estin—there is not) either four or five times, depending upon a small textual matter.

5. It is further strengthened by the use of the adjective pa/j (pas—all) at the beginning of verse 12.

6. The quote in verse 10 is taken from the Psalms, but is not an exact rendition of either the Masoretic Text or the Septuagint.  Ps. 14:3, 53:3

7. Both of those versions use the respective Hebrew and Greek word for good, which Paul changes to the term righteous; this may well have been done with the words of Solomon in mind.  Eccles. 7:20

8. What is in view is the matter of one’s standing before God, who is perfectly righteous; no human being can stand before God’s righteousness and claim a similar standing.

9. All human righteousness is relative at best; a person can compare himself to others and can be righteous by comparison.

10. However, when one compares himself to the perfect standard of God’s righteousness, all are seen to fall short.  Rom. 3:23

11. As with verse 10, verse 11 is taken from the Psalms but is not a strict quote from either the Masoretic Text or the Septuagint.  Ps. 14:2, 53:2

12. As with the previous verse, this verse should be understood in an absolute sense; there is not one human being that has a complete understanding of God or His plan.

13. This is not to indicate that men do not possess some level of understanding about God since all men possess some knowledge by virtue of the physical creation.  Rom. 1:19-20

14. What it does mean is that in his unregenerate state, man cannot grasp or understand the realities of God’s plan apart from the spiritual apparatus necessary to do so; man lacks the human spirit and the ministry of God the Holy Spirit, which makes understanding impossible.  ICor. 2:14

15. The second statement in verse 11, which is also from the Psalms, has created some difficulty since there are Old Testament passages that clearly indicate that some people have indeed sought God.  

16. While some have sought to explain this in terms of the Hebrew vocabulary used, the fact is that both of the Hebrew verbs for seeking are used of humans seeking God.

a. The basic Hebrew term for seeking is vq;B’ (baqash), which means to seek something that exists or that one thinks exists.  Ex. 33:7; Deut. 4:29; Ps. 27:8

b. The other verb, which is used in the passages in view, is vr;D’ (darash), which is used in connection with vq;B’ (baqash) and seems to have a slightly stronger force; as such, it means to seek with care and to seek so as to find out or know.

c. While the Psalmist states that God looked to see if any sought Him, the implication of the verse is that none did.

d. However, vr;D’ (darash) is used in contexts of people seeking God, which has caused some to suggest that Paul’s statement here is overly pessimistic.  Gen. 25:22; Deut. 4:29, 12:5

17. Further, the New Testament revelation indicates that some people do recognize God’s existence and may seek Him based on His willingness to provide rewards for those who do choose to seek Him.  Heb. 11:6

18. When the Psalmist states that there is none who seeks for God, he is speaking in terms of seeking God purely for God’s sake; it is clear that men seek God, but almost every example of such is found in a context of seeking for one’s one reasons, purposes, or advantages.

19. In his fallen state, man is spiritually dead and does not naturally pursue spiritual things; his natural propensity is to reject God (even when he is aware of His existence) and pursue those things that seem right to the unregenerate.  Prov. 14:12, 16:25

20. Verse 12 is an exact quotation from the Psalms with one exception; in the Septuagint the participle poie,w (poieo—doing) lacks the definite article, which Paul includes.

21. Paul continues the last charge of verse 11 at the beginning of verse 12; the verb evkkli,nw (enklino—to bend or lean away from) has the idea of turning aside, steering clear, or avoiding someone.

22. Rather than seeking God, mankind is viewed as taking a deviant path that leads away from God; they have consciously made the choice to turn away from whatever revelation and knowledge they might have had.

23. As a result, the Psalmist indicates that they have become useless; the verb avcreio,w (achreioo) is only used here and means to render something or someone corrupt or worthless.

24. In terms of understanding God, orienting to His plan, living according to His standards, and producing Divine good, mankind is completely useless in its fallen state.

25. The verb Paul uses is poie,w (poieo—to do) rather than the stronger verb pra,ssw (prasso—to practice); man is viewed as completely incapable of doing good.

26. The noun crhsto,thj (chrestotes—good) denotes the quality of being upright in one’s relations with others, the quality of being helpful, beneficial, kind, generous, or good.

27. This should not be surprising when one considers the sort of sinful activities that characterize mankind; goodness and kindness are not natural from the perspective of the sin nature.  Rom. 1:29-32

28. The final portion of verse 12 is a blanket indictment of the each individual in the human race, closing with the emphatic statement at the end of the verse that there is not even one.
3:13 “THEIR THROAT (larynx) IS AN OPEN GRAVE, WITH THEIR TONGUES THEY KEEP DECEIVING,” “THE POISON OF ASPS IS UNDER THEIR LIPS”;  {ta,foj (n-nm-s) 7X, a grave, a tomb—avnoi,gw (vprpnm-s) having been opened and still open—o` la,rugx (n-nm-s) the throat, the larynx—auvto,j (npgm3p) of them, their—h` glw/ssa (n-df-p) the tongue, organ of speech—auvto,j (npgm3p) of them, their—dolio,w (viia--3p) 1X, to use deceit or treachery, to defraud—ivo,j (n-nm-s) 3X, poison, venom—avspi,j (n-gf-p) 1X, asp, viper, cobra, genitive of producer—u`po, (pa)  under—to, cei/loj (n-an-p) 7X, the lips—auvto,j (npgm3p) of them, their}

3:14 “WHOSE MOUTH IS FULL OF CURSING AND BITTERNESS”;  {o[j (aprgm-p) of whom, whose—to, sto,ma (n-nn-s) the mouth—avra, (n-gf-s) 1X, originally a prayer or vow, used of imprecatory prayers, curses—kai, (cc)--pikri,a (n-gf-s) that which is bitter, of emotions, hostility, resentment, animosity—ge,mw (vipa--3s) to be full, filled}

Exposition vs. 13-14

1. With these two verses, Paul moves to the matter of how the human race manifests and expresses the domination of sin when it comes to the matter of speech.

2. It is clear from other passages that one primary way in which man expresses the inner corruption of the sin nature is through his speech.  James 3:5-10; Prov. 10:14, 18:7

3. He continues to cite the Old Testament as he documents his position that mankind is at the mercy of sin, which is clearly evident in the verbal activity that is so common among the human race.

4. The first quote in verse 13 regarding the matter of their throat and tongues is an exact quotation from the Greek translation of Psalm 5:9, while the following quote is found in Psalm 140:3.
5. All four statements that Paul makes in these two verses deal with the different organs of speech, and set forth the harmful and destructive nature of sin as expressed through human speech.
6. The comparison of the throat to an open grave has resulted in a couple of options in terms of how one is to understand it; Paul may mean the comparison to refer to the inner corruption, which the throat expresses, or he may be comparing the throat to an open grave to indicate the deadly effects of the words men utter.

7. It is not beyond the realm of possibility that both things are in view; the speech of the negative is both corrupt and corrupting in its influence.
8. However, given the fact that the four organs mentioned all have to do with the matter of speech (throat/larynx, tongue, lips, mouth) it is best to understand this as a reference to the destructive effects of speech.

9. The second statement deals with the practice of misleading or deceiving others by means of one’s speech; the imperfect tense of the verb dolio,w (dolioo—to use fraud, deceit, and treachery) indicates that men have consistently engaged in this activity.
10. That Greek verb is the translation of the Hebrew verb ql;x' (chalaq), which means to be smooth or slippery; it came to be used of those that engaged in flattering speech.
a. Flattery is defined as appealing to the self-love or vanity of someone by means of skillful, cunning or crafty commendations, or unwarranted praise.
b. What is being said is not necessarily or actually true, but comes from a mental attitude of deceit that is designed to mislead the object of flattery, and very often for the sake of gaining some advantage for the flatterer.  Ps. 5:9; Jude 1:16

c. Because it comes from a deceitful mental attitude, it is commonly associated with that which is false or deceitful.  Ps. 12:2; Ezek. 12:24

d. It is clear that the flatterer does not concern himself with the welfare of the one he is flattering; in fact, he is literally setting a trap for him.  Ps. 55:21; Prov. 29:5

e. Thus, like all forms of deceptive or lying speech, which always stem from some sinful mental attitude, lying and flattery lead to the ruin of those practicing it and those afflicted by it.  Prov. 26:28

11. Those that engage in lying are often (always?) doing so based on some expression of the sin nature; they attempt to deceive others regarding their true intentions or motivations.  Ps. 59:12, 119:69,78; Prov. 10:18; James 3:14
12. People engage in lying and deception for a number of reasons, which include seeking to protect themselves (Josh. 2:1-13), seeking to look good (Acts 5:1-11), seeking to gain financially or socially (Lev. 19:35-36), and seeking to avoid punishment.  Jn. 9:22
13. However, those that resort to lying will find that any advantage it may gain them will only be temporary at best.  Prov. 12:19, 13:11, 21:6

14. The final portion of verse 13 deals with the deadly effects of speech that is motivated by the sin nature; this statement deals with those that engage in slander, maligning, and character assassination.

15. In the context of the Psalm in which it is found, David is dealing with the matter of evil, violent men that seek to destroy him, as well as the various devices they employ.  Ps. 140:1-5
16. David uses a mixed metaphor in verse 3 to describe their activity, with the idea that they sharpen their tongues in order to inflict a wound.
17. That is made more serious by the statement that they have poisons under their lips, which is a metaphor for the deadly nature of their attacks.

18. The final two verbal expressions of sin are found in verse 14, which is designed to communicate the reality that this activity is pervasive.

19. This verse is a relatively close rendering of the LXX of Psalm 10:7, which uses identical vocabulary but a different sentence structure.

20. The use of the verb ge,mw (gemo—full, filled) does not emphasize the procedure of filling something, but rather the state of being full of something.
21. The two items with which the mouth is said to be filled (and thus consistently expresses) are cursing and bitterness, both of which are generally seen as reactions to adverse circumstances.
22. When a person is subjected to difficult circumstances he often expresses his frustration toward God and others by means of these two verbal sins.
23. One of the primary Hebrew verbal roots related to the matter of cursing is ll;q' (qalal), which has the physical sense of that which is light or lessened.  Gen. 8:8,11 “abated”

a. It came to have the idea of treating someone as if they were light or insignificant; it meant to have a low opinion of someone and could mean to despise, disdain, have little regard for, or to treat badly.
b. Thus, to curse someone was to declare him to be insignificant and/or contemptible, and to treat that person in a dishonorable fashion.  Gen. 12:3; Lev. 19:14, 20:9
c. The New Testament verb katara,omai (kataraomai—curse), along with its cognates, have the same idea, but also include the concept of wishing or praying for harm or evil to come upon the object of cursing.  Mk. 11:21; James 3:9,10
d. Cursing is the opposite of blessing or speaking well of someone; blessing is the behavior that the believer is to manifest, even when he himself is the object of cursing.  Lk. 6:28; Rom. 12:14;   IPet. 3:9

e. Verbally cursing someone comes about, as all verbal sins do, when there exists a mental attitude problem such as bitterness or hatred that expresses itself in an overt fashion.  Rom. 3:14
24. The Greek noun pikri,a (pikria—bitterness) first denotes that which is bitter to the taste; it came to be used of those living in a state of bitterness, affected with animosity, anger, and resentment.  James 3:11,14
25. When a person comes to believe that he has been treated unfairly (whether he has or not is actually irrelevant) he will often respond in a harsh, bitter, resentful, and hateful fashion.
26. This is often expressed by means of complaining, which demonstrates that one is maladjusted to God; God is the One that created each person and placed each one according to His sovereign will.  Gen. 2:7-8; Isa. 42:5, 43:1; Rev. 4:11
27. Complaining or whining about one’s circumstances manifests that the believer is unhappy with God and His provision and has lost sight of his place in God’s plan.

a. When the believer considers his position in Christ, it is evident that God has provided all that is necessary for the believer to please Him and to excel spiritually.  Rom. 3:24, 6:23, 8:39; ICor. 1:30; Eph. 1:3

b. Rather than focus on the great spiritual provision he has in Christ, the complainer often falls prey to the suggestions of the enemy, and focuses on those things he does not have.  Gen. 3:1-3

c. Complaining manifests a lack of grace orientation, failure to exercise faith rest, maladjustment to one’s niche, and a lack of contentment with God’s provision.  Lk. 3:14; Phil. 4:11; ITim. 6:6-8; Heb. 13:5

d. However, the person complaining does not always level his criticism against God; on many occasions some representative of God becomes the target of the complaints.  Lk. 5:30; Ex. 16:2; Num. 12:1, 14:2-4, 16:1-3,41-42

3:15 "THEIR FEET ARE SWIFT TO SHED BLOOD,  {ovxu,j (a--nm-p) 8X, of things, sharp, cutting; of motion, quick, swift--o` pou,j (n-nm-p) the feet--auvto,j (npgm3p) of them, their--evkce,w (vnaa) to pour out, to spill; epexegetical, defines swift--ai-ma (n-an-s) to shed blood=to kill}

3:16 DESTRUCTION AND MISERY ARE IN THEIR PATHS,  {su,ntrimma (n-nn-s) 1X, what has been broken or shattered, the results of destruction--kai, (cc)--talaipwri,a (n-nf-s) 2X, the emotion that comes from internal or external torment, misery, distress—evn (pd) in--h` o`do,j (n-df-p) way, road, path-- auvto,j (npgm3p) of them, their paths}

3:17 AND THE PATH OF PEACE THEY HAVE NOT KNOWN."  {kai, (cc)--o`do,j (n-af-s) path, road--eivrh,nh (n-gf-s) of peace, genitive of apposition—ouv (qn) no, not--ginw,skw (viaa--3p) to recognize, understand, figure out, know}

3:18 "THERE IS NO FEAR OF GOD BEFORE THEIR EYES."  {ouv (qn) not--eivmi, (vipa--3s) there is, keeps on being--fo,boj (n-nm-s) fear, intimidation, fright--qeo,j (n-gm-s) objective genitive, God is the object of fear--avpe,nanti (pg) 5X, improper preposition, opposite, in front of, before--o` ovfqalmo,j (n-gm-p) the eyes--auvto,j (npgm3p) of them, their}

Exposition vs. 15-18

1. This series of Old Testament citations is designed to document the destructive nature of sin as it is manifested in personal conduct and its effects on society.
2. Verses15-17 are taken from Isaiah 59, with the Septuagint being the basis for the quotes in Romans; however, verse 15 is a contracted version of what is found in Isaiah.  Isa. 59:7a-b

3. Verse 16 is identical to LXX of Isaiah 59:7d, while verse 17 is nearly identical with the first portion of Isaiah 59:8; the only difference is the verb oi=da (oida—to know) is changed to the verb ginw,skw (ginosko—recognize, understand, know) in Romans 3.
4. Verse 18 is nearly identical to the citation found in the Psalms, with the only difference from the LXX being the person and number of the pronoun (his, their).  Ps. 36:1
5. Paul now moves to the issue of man’s feet, which will be seen to be in harmony with the destructive activity attributed to the larynx, tongue, lips, and mouth.
6. The feet, which are the bodily parts that take man where he wants to go, are used by synecdoche (a part for the whole) for the entire person.
7. This statement indicates that men do not have to be placed into dangerous or deadly circumstances in order to consider killing their fellow man; mankind had manifested a murderous disposition since the time of Cain and Abel.  Gen. 4:8-9,23, 6:5

8. Because of this propensity to kill his fellow man, God instituted the practice of capital punishment in order to offer a deterrent to murder.  Gen. 9:5-6

9. In spite of that, mankind has historically demonstrated the willingness, and even eagerness, to engage in killing, both on a personal level and on a larger societal, national, and international level.
10. While the phrase shed blood can be used to communicate more than one thing, in this context it should be understood in the sense of murder; it does not deal with shedding blood in the context of self-defense, capital punishment, or killing during war.

11. However, one should not limit the phrase to murder on an individual basis, it also would encompass mass murder or genocide as a part of the willingness man has to kill his fellow man.
12. Verse 16 uses a couple of rare words to communicate the results of the sins that have been listed in this section; su,ntrimma (suntrimma—destruction) is used only here, while talaipwri,a (talaiporia –misery) is used only twice.
13. The first term deals with that which has been broken, shattered, or ruined; as such, it focuses on the results left behind by those engaging in these types of activities.
14. The second term deals with the emotional condition that arises when one experiences inner or external torment of some kind; it focuses on the hardships, calamities, or miseries that come to the victims of these vices.

15. While it is true enough that sin brings destruction and misery to those that engage in it, the emphasis here is on the fact that humans inflict these types of things on other humans, leaving them to deal with the devastation and emotional consequences caused by the corrupt.

16. The term path refers to the trail of wreckage that is left behind by those that simply live their lives with no regard for their fellow man.
a. The Mayo Clinic defines antisocial personality disorder as a chronic mental condition in which a person's ways of thinking, perceiving situations and relating to others are dysfunctional and destructive. 

b. People with antisocial personality disorder (sociopaths) typically have no regard for right and wrong and often disregard the rights, wishes and feelings of others.

c. They have a tendency to antagonize people, manipulate or treat others either harshly or with callous indifference, and yet show no guilt or remorse for their actions.
d. Because these types of humans (the majority according to these indictments) have no care or concern for others, they simply demand their own way with no regard for the damage and misery that they inflict on others.

17. The Greek noun o`do,j (hodos) refers to a way, road, or path used for moving from one place to another; it came to be used figuratively for one’s course of behavior, his conduct, or his way of life.
18. The way of life for many people is one that encourages, thrives on, and multiplies conflict, which is the opposite of those whose way of life is characterized by peace.
19. While it is clear that the heart of mankind is characterized by turbulence and anxiety (a lack of inner peace), it is also characterized by the refusal to consider any less violent or destructive alternatives that would result in external peace.
20. When Paul uses the verb ginw,skw (ginosko), he is focusing on the fact that men will not generally consider, try to figure out, or recognize that there is a way of life that tends toward peace/peaceful –ness.
21. The Greek noun eivrh,nh (eirene—peace) does not here focus so much on the fact that men are generally not at peace with God or themselves; it focuses on the fact that men will not seek to live with their fellow man in a state of peace.
22. Rather, man dominated by sin thrives on conflict and turmoil, division and dissension, and harming others while refusing to live in a state of harmony with anyone.
23. The root meaning of the Hebrew term ~Alv' (shalom) and the Greek noun eivrh,nh (eirene) both deal with peace as a state of completion, wholeness, or harmony.
24. Therefore, rather than pursue a lifestyle that minimizes or seeks to eliminate conflict with others, many people choose not to consider an alternative in which there is harmony in personal relations and in which mutual goodwill and calm prevail.
25. Rather, mankind has demonstrated the willingness to hold grudges, engage in revenge tactics, and seek to harm the object of their wrath; they do not tend toward the virtues of tolerance and forgiveness.
26. Verse 18 concludes this section on the pervasive nature of sin and its results, tracing sin and its manifestations to the root theological cause.

27. While the actions expressed by the human race have harmed themselves and each other, Paul begins and closes this section with the reality that sociological problems are in fact manifestations of theological problems.

28. Verse 18 uses the eyes since the eyes are the organs by which man directs the course of his life; man uses his eyes to determine his direction.
29. When Paul says that there is no fear of God before their eyes he is saying that mankind generally leaves God out of his thought processes and decisions in life; this amounts to a practical form of atheism.

30. The phrase the fear of God refers to the willingness to recognize the existence of God, treat Him as His person demands, orient to His will in matters and all with the recognition of His power and right to punish those that disregard Him.
31. Although some want to lessen this phrase to something like awe or respect for God, the Hebrew verb dx;P' (pachadh) used in Psalm 36:1 will not allow for such.  
32. That verb is a strong verb of fearing with an emphasis on either the object of fear, or the emotional and physical reaction that results; it can be expressed by the English terms fear, terror, or dread.  Deut. 2:25
33. Since the fear of the Lord is the beginning of wisdom, mankind under sin clearly has no propensity for the wisdom of God, the lack of which ultimately leads to his barbarous treatment of his fellow man.

34. If one does not fear, honor, respect, and serve God, why would he feel any need to treat his fellow man according to the biblical standards?  Lk. 18:1-5

3:19 Now we know that whatever the Law says, it speaks to those who are under the Law, so that every mouth may be closed and all the world may become accountable to God;  {de, (cc) but, now--oi=da (vira--1p) we know--o[ti (ch) that, content of knowledge--o[soj (apran-p) as much as, as many things as--o` no,moj (n-nm-s) the Law--le,gw (vipa--3s) says--o` (ddmp+) to the ones--evn (pd) in, under--o` no,moj (n-dm-s)--lale,w (vipa--3s) it speaks--i[na (cs) introduces purpose clause--pa/j (a--nn-s) every--sto,ma (n-nn-s) mouth--fra,ssw (vsap--3s) 3X, to keep from opening, to shut, to close--kai, (cc)--pa/j (a--nm-s) all--o` ko,smoj (n-nm-s) the world, all men--u`po,dikoj (a--nm-s) 1X, liable to the court, accountable to answer a charge--gi,nomai (vsad--3s) may become--o` qeo,j (n-dm-s) to God, before God}
3:20 because by the works of the Law no flesh will be justified in His sight; for through the Law comes the knowledge of sin.  {dio,ti (cs) marks a causal connection--evk (pg) from, out of--e;rgon      (n-gn-p) works, deeds--no,moj (n-gm-s) done in obedience to the law--ouv (qn) not--dikaio,w (vifp--3s) to render a favorable verdict, to acquit, to vindicate, to be declared right or just--pa/j (a--nf-s) every--sa,rx (n-nf-s) flesh, every flesh=all people--evnw,pion (pg) before, in the sight of, in the presence of--auvto,j (npgm3s) of Him, His--ga,r (cs) explanatory--dia, (pg) through, intermediate agency--no,moj (n-gm-s) law, Law--evpi,gnwsij (n-nf-s) knowledge, understanding, recognition--a`marti,a (n-gf-s) objective genitive, sin}
Exposition vs. 19-20
1. Having provided scriptural documentation for his charge that all men are under sin, Paul now anticipates another possible objection posed by a Jewish opponent.
2. He again identifies himself with the opponent, appealing to knowledge on which both would readily agree; his statement is what logic and common sense would dictate.
3. The opponent's line of thinking would be that all Paul had just said was true enough about the pagan Gentiles but did not really apply to the Jews.

4. The term translated as whatever is the Greek adjective o[soj (hosos), which means as much as or as many things as; it is designed to be a comprehensive way of dealing with all the details of the Mosaic Law.

5. While interpreters have debated how one should interpret the term the Law, it should likely be understood to refer to the Mosaic Law specifically; it can apply to the entire Old Testament only in a much broader sense as part of God's authoritative written revelation.
6. When Paul writes about whatever the Law says he uses the Greek verb le,gw (lego--to say), which focuses on the words or content.
7. He follows that with another verb of communication lale,w (laleo--to speak), which focuses more on the speaker and his speech.

8. Paul thus personifies the Law, presenting its content and the communication of that content as the voice of God to the Jews.

9. The objects of the communication are those under the Law, which is actually the reflection of the preposition evn (en--in) and the locative noun no,moj (nomos--law); it refers to those that are within the sphere of the Law or under its jurisdiction.
10. While some have suggested that the Gentiles should be included under this phrase, it is evident that from what Paul has already stated that this is a designation that refers only to the Jews.  Rom. 2:12

11. If one takes the term Law to refer more than just to the Mosaic Law, then Paul is saying that the indictments he just provided from the Old Testament apply to the Jews generally.

12. Although the Jews tended to believe that they were not as sinful as the Gentiles, it is evident that Paul intends to make sure they know that they are not excluded from the matter of being under sin and its power.

13. The conjunction i[na (hina--so that, in order that) is used with the subjunctive verbs that follow to establish a purpose clause that explains at least one reason God provided the Old Testament revelation.
14. The language used here is that of a courtroom and the phrase so that every mouth may be closed is designed to picture the defendant in a courtroom.

15. When he is given the opportunity to speak in his own defense he has nothing to say since the weight of the evidence is such that he stands condemned with no means to justify himself.

16. The spiritual reason that every mouth may be closed is that the evidence from the Bible makes it plain that all men are indeed -R, are under the power of sin, and cannot defend themselves before God.

17. In this scenario, the Mosaic Law (and the Old Testament generally) serves to function as a prosecutor against mankind; the case is so overwhelmingly against all men that no defense can even be attempted.
18. Although the weight of scriptural evidence is heavily against mankind and removes any real chance to defend oneself, this does not mean that all people will accept their condemnation; some will continue to attempt to justify themselves and claim some relative righteousness to the very end of time.  Matt. 7:21-23

19. The second purpose for the Mosaic Law is also recorded in the language of the legal system; further, it reaches beyond Jew or Gentile to deal with all men universally.
20. The term translated accountable is the Greek adjective u`po,dikoj (hupodikos), which is a legal technical term that refers to one that has violated some law and is liable to prosecution.
a In the legal setting God is first the injured party (the adjective takes the dative of the person injured), the one who has been wronged by the sins of mankind.

b Mankind then stands in a state of guilt with no hope or means of providing any defense for the wrongs they have done to God.  

c Since God is the injured party He has the right to demand the just penalty or satisfaction from those that have sinned against Him.

d Therefore, all mankind is liable to judgment and whatever punishment God demands.

21. Thus, one of the purposes of the Old Testament revelation, specifically focusing on the Mosaic Law, is to convict and convince men that they cannot attain to God's perfect standards and have nothing to offer as a defense.

22. Mankind must come to understand the exceeding sinfulness of sin in general, while every individual must come to recognize his personal sin problem if he is to ever seek the solution.

23. Although Paul indicates a universal purpose (as seen in every mouth and the phrase all the world), the real emphasis of not having a defense is primarily here directed at the Jew (those in the Law).

24. The Jews had no problem believing that the Gentiles faced God's judgment (but they were immune to some degree) so Paul here states this in a universal way to make sure the Jews knew they were included.
25. Paul then sweeps away the misplaced confidence the Jews had regarding their standing before God; they did not see themselves as guilty and concluded that salvation was assured to them individually and corporately.
26. The conjunction dio,ti (dioti), which introduces verse 20, is used to describe why something that was just stated is to be considered valid.
27. Paul likely has latter portion of Psalm 143:2 in mind, which verse also provides a blanket condemnation for the entire human race.
28. The Greek verb dikaio,w (dikaioo) is a legal term that should be understood in a forensic sense; it does not mean to make righteous, but to acquit one of a charge against him, to pronounce someone "not guilty".

29. The verb is found in the future tense, which is to be construed as a predictive future that has some gnomic overtones; this is God’s standard, without exception.

30. The subtle but important point here is that man will not be declared innocent by virtue of his own works, no matter how righteous and substantial those works may be.

31. To the idea of not being justified in His sight Paul adds the phrase evx e;rgwn no,mou (ex ergon nomou--from works of law), which refers to those things that are done in obedience to the Law.

32. While Paul does not explain why God will not acquit those that engage in performing the works of the Law, the general consensus is that such things will not bring God's vindication because no one can effectively accomplish all the things that the Law demands.

33. What is not stated here but is implicit from Paul's earlier statements is that sin has placed mankind into a position that does not allow anyone to effectively obey God and execute the righteous standards found in the Mosaic Law.  Rom. 3:9,10
34. Since Paul has generally been referring to the Mosaic Law when he has used the term no,moj (nomos --law) that is how one should understand it in this context.
35. However, the anarthrous nature of the phrase does allow for the understanding that any works based on any legal code will not bring a verdict of acquittal from God at the final judgment.
36. If obedience to the righteousness contained in the Mosaic Law (a perfect standard from God Himself) does not bring justification from God, one would be foolish to believe that obedience to a lesser moral code will result in God's favor.

37. The final part of verse 20 is used to support Paul's assertion in the first part of the verse; this statement focuses on what the Mosaic Law actually can do as opposed to what it cannot.
38. The Law does not make people righteous; instead, the Law acts as an intermediate agent that reveals man's actual sinful condition to him.

39. The Law sets forth the moral perfections of God and what He expects in terms of righteousness; all that ultimately does is put man on notice that he does not measure up to the righteous standards contained in the Law.
40. The noun evpi,gnwsij (epignosis--knowledge) deals with knowledge that one comes to understand, to figure out, to recognize; Paul's point is that the moral demands of the Law should cause men to recognize their sin when they do not attain to that perfect standard.

41. When a man comes to understand his sin, the guilt that comes from that sin, and the righteous judgment of God on sin, he can then recognize his lack of righteousness before God and seek a solution.

42. The Law, coupled with man's obvious inability to keep it perfectly, reveals his -R standing before God; this fact leads to Paul's explanation as to why righteousness from God is so important.
Doctrine of the Mosaic Law
3:21 But now apart from the Law the righteousness from God has been manifested, being witnessed by the Law and the Prophets,  {de, (ch) but--nuni, (ab) now, at the present time--cwri,j (pg) used to denote the lack or absence of something, apart from, separately, independently--no,moj (n-gm-s) the Law--dikaiosu,nh (n-nf-s) righteousness, fairness, justice--qeo,j (n-gm-s) genitive of origin or source--fanero,w (virp--3s) has been disclosed, revealed publicly--marture,w (vpppnf-s) temporal, while being witnessed--u`po, (pg) by--o` no,moj (n-gm-s) the Law--kai, (cc) and--o` profh,thj (n-gm-p) the prophets}

3:22 even the righteousness from God through faith in Jesus Christ for all those who believe; for there is no distinction;  {de, (ch) now, now I mean, namely--dikaiosu,nh (n-nf-s) righteousness--qeo,j (n-gm-s) origin, source--dia, (pg) through--pi,stij (n-gf-s) intermediate agent, faith brings God's righteousness--VIhsou/j Cristo,j (n-gm-s) objective genitive, faith with Christ as the object--eivj (pa) into, for--pa/j (a--am-p) all those--o` (damp+) pisteu,w (vppaam-p) the ones believing, all who believe--ga,r (cs)--ouv  (qn) not--eivmi, (vipa--3s) there is--diastolh, (n-nf-s) 3X, a difference, a distinction}

3:23 for all have sinned and fall short of the glory of God,  {ga,r (cs) for--pa/j (ap-nm-p) all--a`marta,nw (viaa--3p) gnomic or constantive, all sinned--kai, (cc) and--u`stere,w (vipp--3p) used to express a deficiency, to have a lack, to be in short supply, note present tense--h` do,xa (n-gf-s) the glory--o` qeo,j (n-gm-s) possession, the glory that belongs to God}

Exposition vs. 21-23

1. As many interpreters have recognized, the section that begins with verse 21 marks a decisive shift in Paul's argument.
2. He has emphatically demonstrated that all men (Gentiles in chapter 1 and Jews in chapter 2) deserved God's wrath since none have effectively produced the absolute righteousness that the Mosaic Law demands.

3. One problem with the Law is that it does not provide any power to obey it but simply attests the fact that men fall short of the righteous standards contained within it.
4. Although some commentators have suggested that the phrase Nuni. de. (nuni de--but now) is used with a logical force, it should be understood here in its normal temporal sense.  Rom. 15:23
5. Thus, it should be understood to signal an historical change that has come as a result of the First Advent and the related revelation of the death, burial, and resurrection of Jesus Christ.

6. Redemptive history has now come to the point where the eternal plan of God has been fully manifested in the person and work of Christ; thus, men have no excuse for failing to believe and accept the contents of the gospel and receive salvation.

7. That is not to say that men could not believe in the redemptive plan of God prior to the First Advent since Paul will use two Old Testament examples of the fact that salvation has always been accessed by faith.  Rom. 4:1,6
8. Thus, he is not indicating that there is some new righteousness available that was not available to those in the Old Testament; rather, he is indicating that with the appearance of Jesus Christ the full revelation of God’s plan of redemption is now seen.
9. Paul has systematically demonstrated that all men are subject to the wrath of God and that the Law is powerless to do anything except continue to condemn men that do not attain to its standards.  Rom. 3:19-20
10. Paul indicated in chapter 1 that righteousness from God is revealed in the gospel, but he also made it plain that said righteousness was based entirely on faith.  Rom. 1:16-17
11. He has proceeded to demonstrate that all men need this righteousness because they cannot produce a personal righteousness that will commend them to God or protect them from His righteous judgment.
12. In that regard, one must understand the difference between a legal righteousness, which one produces by means of orientation to a moral code (human works) but which does not commend one to God, and a righteousness apart from human works that is acceptable to God.
13. The next phrase apart from the Law is clearly set forward in the sentence in order to emphasize the reality that all Paul will speak about in terms of justification has nothing to do with the Law.
14. While Paul has consistently used the term no,moj (nomos--law) to refer to the Mosaic Law, it should be evident that what is true of the Mosaic Law is also true of any other code of righteousness or morality.

15. There is no system of morality comprised of various commandments and prohibitions that one can keep that will provide the perfect righteousness that God demands.

16. The phrase apart from the Law is to be construed with what immediately follows it; the righteousness from God indicates that the matter of justifying righteousness has nothing to do with the Law.

17. Specifically, one might say it has nothing to do with obedience to the Law; as Schreiner has observed, “the term nomou (nomou--law) is probably shorthand for the phrase the works of the Law from verse 20.”

18. The phrase righteousness from God is identical to what is found in chapter 1, which declared that the gospel was what revealed how one could obtain righteousness from God.  Rom. 1:16-17
19. In chapter 1, Paul indicated that the righteousness from God was being revealed through the gospel on an ongoing basis as seen in the present tense of avpokalu,ptw (apokalupto--being revealed, being known).
20. In chapter 3, Paul uses a different verb fanero,w (phaneroo--to make visible, to reveal publicly) in the perfect tense to focus on the visible work of Christ; this is designed to emphasize the reality that the First Advent manifested the way to God's righteousness in a manner in which it had previously not been revealed.

21. In the first case, the revelation continually takes place through the proclamation of the gospel; in chapter 3, the revelation takes place through the events of the gospel and remains manifest for all time.

22. In one sense, with the events of the First Advent there was a new, complete revelation of the plan of God that had not been previously observed.

23. However, one should not think that this revelation was different than what was contained in the Old Testament since the righteousness from God was itself the subject of Old Testament teaching.

24. The question is whether or not one believes that the Old Testament taught a law-righteousness (as many believe) or that a faith-righteousness was always God's intention.  Gen. 15:6; Ps. 40:4, 84:12; Isa. 53:1
25. It is certainly clear that Moses envisioned a prophet greater than himself, and that Jeremiah anticipated a New Covenant that would replace the Mosaic Covenant.  Deut. 18:15-19; Jer. 31:31-34

26. Thus, the matter of righteousness from God based on faith was not a new subject if one interpreted and understood the Old Testament properly.  Hab. 2:4
27. Job certainly understood that man could never attain to the standard of God’s perfect righteousness.  Job 9:2-3,14-15,19-20a

28. However, that was precisely the problem that Paul (and to some extent all adjusted communicators) faced; people often believe that they understand the plan of God while being ignorant in various degrees of what the Bible actually says.
29. Therefore, while there was an Old Testament works-righteousness, it was never going to result in salvation because man could never attain to God's standards due to the matter of his sinfulness; on the other hand, there always existed a faith-righteousness by which men have actually attained salvation.

30. Verse 22 uses the conjunction de, (de--but, now), which is normally used in an adversative sense; however, here it is used in an epexegetical sense to more closely define what he means specifically by righteousness from God.
31. Paul now declares that the righteousness from God does not come from human works based on legal or moral codes; it comes through faith in Jesus Christ.
32. While there is a new strain of exegesis and interpretation that seeks to reclassify the genitive from the commonly understood objective genitive (Christ is the object of faith) to a subjective genitive (the faithfulness of Jesus Christ), the arguments are not compelling enough to refute the orthodox interpretation.
33. While the matter of righteousness from God is seen clearly in the work of Jesus Christ, the human aspect for obtaining righteousness from God is appropriated by means of faith in Jesus Christ.
34. It is important to note that Paul is quite explicit that the object of faith is not God Himself; the object of faith must be Jesus Christ if one is to receive righteousness from God.  James 2:19

35. Those that reject the orthodox interpretation often do so based on the phrase that follows for all who believe, claiming that it is redundant to speak of faith twice in so short a space.

36. Schreiner indicates that such a view betrays a wooden view of language, and Dunn notes that repeating an idea in different words is designed to impress the concept more thoroughly on the readers.

37. This makes very good sense in light of the fact that the human race is generally engaged in works oriented religions, while the Jews were notoriously proponents of the works-righteousness concept for salvation.

38. Therefore, Paul repeats this to emphasize the fundamental and essential nature of faith in Christ as the means of obtaining eternal salvation.
39. The phrase for all who believe is designed to underscore the universal availability of God’s righteousness; while righteousness from God is only available through faith in Christ, it is universally available to anyone who will respond in faith to the message of the gospel.

40. The reality of the universal availability of salvation is now linked to the reality of the universal human sin.
41. The statement that there is no distinction is referring to the distinctions that existed between the Jews and the Gentiles; however, Paul argues that there are actually no distinctions between any persons or groups since all commit sins.

42. While the Jews may lay claim to the Abrahamic Covenant and the Mosaic Law, Americans may lay claim to an historic religious heritage, and upright people may lay claim to their benevolent deeds, there is no difference in anyone’s standing before an absolutely righteous God.

43. Verse 23 levels the playing field for all humans with the statement that all have sinned; the adjective pa/j (pas--all) is repeated to correspond with its use in verse 22.  all who believe
44. While there are a couple of possibilities as to how one is to classify the aorist verb a`marta,nw (hamartano--sinned), the emphasis is on the universal nature of human sinning; whether the aorist is viewed as constative or gnomic does not materially affect the meaning.
45. The use of the aorist is designed to focus not on the number of sins but on the fact of it; whether one sins once or hundreds of times he always will fall short of God’s righteousness.

46. The statement that concludes verse 23 uses a verb in the present tense, which should be understood as a gnomic use of the present; the point is that the second a person sins, he always falls short of the glory of God.
47. The glory of God refers to the sum total of His attributes and perfections, but here the emphasis is on the attribute of His perfect righteousness.
48. In this case, the meaning of the verb a`marta,nw (hamartano--sin, to miss the mark) coincides very well with the verb u`stere,w (hustereo--fall short), which means to miss something, to be late, to fail to reach the goal.

49. Sin is what keeps man from attaining to the glory of God, for which he was originally created to share and manifest.

50. However, the answer to man’s sin is the gospel, which will eventually result in man sharing in the very glory of God once again.  Rom. 2:10; IIThess. 2:14; IITim. 2:10; IPet. 5:10

51. In the final analysis, the matter of sin will be eradicated from creation and man will be restored to the position that he originally enjoyed.

3:24 being justified as a gift by His grace through the redemption which is in Christ Jesus;         {dikaio,w (vpppnm-p) lit. being justified--dwrea,n (ab) 9X, that which is done freely, without payment, given as a gift--auvto,j (npgm3s) of Him, His--h` ca,rij (n-df-s) underserved kindness--dia, (pg) intermediate agent--h` avpolu,trwsij (n-gf-s) 10X, ransom, release, rescue, redemption--h` (dgfs) which redemption--evn (pd) in--Cristo,j VIhsou/j (n-dm-s) Christ Jesus}

Exposition vs. 24

1. There has been a significant amount of discussion regarding the first word in this verse, which is the participle of dikaio,w (dikaioo--being justified).
2. The discussion centers on the fact that the participle is in the nominative case, and the nearest antecedent is the nominative of the adjective pa/j (pas--all) at the beginning of verse 23.

3. However, many interpreters have concluded that this would mean that Paul is saying that all are justified, which leads to the erroneous idea of the universal salvation of all mankind.

4. Since that is theologically untenable, others seek to identify the nominative case of dikaio,w (dikaioo) with the accusative phrase that begins with pa/j (pas--all) all who believe from the middle of verse 22.
5. While it is true that only those that believe actually experience justification, the participle must be understood in its grammatical relationship to the verbs in verse 23 since it is grammatically unconnected with verse 22.
6. Therefore, one should understand this to mean that the all that sinned and the all that are falling short are all justified in the fashion that is described in verse 23.

7. The fact that there is no distinction is continued with the participle, which is grammatically dependent on the verbs in verse 23; everyone has sinned, everyone falls short of God’s glory, and everyone is justified in the same gratuitous manner.

a Thus, Paul is not advocating universal salvation for everyone; rather, he is indicating that salvation is available for anyone/everyone who sins and falls short of God’s glory.
b While salvation is available to all as a potential, it is only experienced by the all who believe in Jesus Christ.

8. This is not to say that Paul is not continuing his thoughts from the previous verses regarding the matter of righteousness from God from verses 21-22 since that theme is dominant in this section; the dikaio,w (dikaioo--justification, righteousness) family of words is used some seven times in verses 21-28.
9. As interpreters have noted, there is no more important family of words that one must understand if he is to correctly comprehend the message of this epistle to the Romans.

10. The verb focuses mainly on the forensic aspect of justification as a legal act; this is to be distinguished from some infusion of righteous qualities that is experiential rather than judicial.
11. Justification is the action of a judge in which he pronounces a favorable verdict on behalf of one that has been charged with some crime; thus, the defendant is acquitted and is to be treated as righteous.
12. For Paul, justification is always something that is accomplished by God (thus, the divine passive voice of the verb being justified) and received by humans.

13. Paul next follows with the adverb dwrea,n (dorean--as a gift, freely, gratuitously) to indicate the manner in which God justifies any sinner.
14. The Greek adverb dwrea,n (dorean) denotes that which is given as a gift, that which requires no payment; it refers to something presented or bestowed on another with no thought of or need for recompense.

15. The origin of man’s justification is mentioned next; it is only by His grace that a man can receive a favorable verdict from the righteous God.
16. Grace is defined as the exhibition of goodwill by an overt act of favor or kindness; it may include the fact that the recipient does not deserve the kindness or act of goodwill.

17. Grace is not based on the merit of the one receiving it, it is the mental willingness to bestow overt blessings on those whose status or condition is such that they do not deserve the favor they are being shown.

18. Mankind could do nothing to obtain the favor of God; people cannot earn or deserve the kindness that God shows in justifying the sinner.
19. Since justification cannot be obtained by means of the works of any law, it is an axiomatic belief of Paul that it can only be obtained through faith.  Rom. 3:22

20. Although it is evident that man can contribute nothing to his justification and that it comes freely as a manifestation of the grace of God, one should not think that there was no sacrifice or cost for procuring the potential of salvation.
21. The means by which God justifies the ungodly is seen in the prepositional phrase dia. th/j      avpolutrw,sewj (dia tes apolutroseos--through the redemption)

22. The Greek noun avpolu,trwsij (apolutrosis--redemption) is defined as the liberation of someone or something through the payment of a price (the ransom).

23. Although some theologians reject this idea behind the term and the payment of a ransom, the fact is that mankind was in bondage to sin and had to be freed from that slavery.

24. While some have suggested that the ransom price was paid to Satan (based on the fact that he holds men captive), such is not supported biblically.

25. In fact, the price Jesus Christ paid for the sins of men is related to the matter of God’s righteousness; however, one should recognize that while God “received” the ransom, He was also the One who originated the liberation in the first place.
26. The ransom price for liberating mankind is the spiritual death of Christ on the cross; it is otherwise referred to as His blood.  Rom. 3:25, 5:9; Eph. 1:7

27. Although it is possible to translate the final phrase of verse 24 as which comes by/through Christ Jesus, it is preferable to take the phrase in its normal locative sense in Christ Jesus.
28. While the language of the first part of the verse is universal, and justification is given freely and without merit, the actual release is only found in Christ Jesus.

29. Thus, one should understand justification and related doctrines of soteriology are used in a universal sense to denote the potential of salvation provided for all men, and in an experiential sense that is limited to those that actually believe.

30. God was present in Christ performing all that was necessary at the cross to provide the potential for the salvation/justification/reconciliation for all mankind; this He accomplished positionally for all men.  IICor. 5:19

31. However, the actual act of salvation/justification is only available in Christ and only received by those that exercise faith in the gospel.  

32. Thus, when a person believes on Jesus Christ for salvation, he is forgiven for all His transgressions against God, declared not guilty, and is treated by God as righteous.

33. This is entirely non-experiential; there is no particular emotion or feeling that one must or even should experience at the point of his eternal salvation.

34. In fact, the sinner that comes to Christ is likely ignorant of these great theological truths, which are only eventually learned through the GAP system.

Doctrine of Redemption
3:25 whom God displayed publicly as a propitiation by means of His blood through faith. This was to demonstrate His righteousness, because in the forbearance of God He passed over the sins previously committed;  {o[j (apram-s) who, Christ Jesus--proti,qhmi (viam--3s) 3X, lit. to place before; used of giving someone a task, used of setting forth publicly, displaying--o` qeo,j (n-nm-s) the God--i`lasth,rioj (ap-an-s) 2X, the means or place of satisfaction, mercy seat--dia, (pg) through--h` pi,stij (n-gf-s) the faith, active faith--evn (pi) instrumental, by means of His blood--to, ai-ma (n-dn-s) the blood, the sacrifice--auvto,j (npgm3s) him=Christ--eivj (pa) into, for the purpose of--e;ndeixij (n-af-s) 4X, something that points to something else, a sign, proof, evidence--h` dikaiosu,nh (n-gf-s) objective gen.--auvto,j (npgm3s) His--evn (pd)--h` avnoch, (n-df-s) 2X, holding back, tolerance, a truce--o` qeo,j (n-gm-s) gen. of possession--
dia, (pa) with accusative, gives the ground or reason, because of, on account of--h` pa,resij (n-af-s) 1X, lit. being alongside, passing over, neglecting, disregarding--to, a`ma,rthma (n-gn-p) 4X, errors, faults, sins--progi,nomai (vpragn-p) having become before, “previously committed}

Exposition vs. 25
1. Although verse 25 is loosely connected to verse 24 it essentially begins a new focus, moving from the human part of receiving God’s righteousness to God’s part in providing salvation for mankind.
2. What is clearly evident is that God is seen as the initiator in the process of salvation; it was His love that motivated Him to sacrifice His own Son, to remove the sin of the world, and to satisfy the demands of His righteousness and justice against sin.
3. The sentence that continues with the first five words of verse 25, which is the main clause, is followed by a series of prepositional phrases that expand on and explain God’s purposes.
4. The first verb proti,qhmi (protithemi) can be understood in at least two ways, and interpreters are pretty evenly divided on that actual meaning of the verb in this context.

5. The verb first means to set or place before; it is used three times in the New Testament and those other usages have the sense of setting something before oneself, to have something in mind, to plan or intend something beforehand.  Rom. 1:13; Eph. 1:9

6. This would then be teaching that God had made His plan regarding salvation through the sacrifice of Messiah in eternity past; salvation was no afterthought with God.

7. However, the verb is also used outside the Bible with a sense of setting something forth publicly, to put something or someone on public display. 
8. This is the way most of the translations understand the verb; given the number of other terms that deal with the matter of publicity in the immediate context, this understanding seems preferable.  Vs. 21 been manifested; Vs. 25,26 to demonstrate
9. The fact is that both translations have merit, and both are true theologically; it is true that it was God’s plan for Jesus Christ to be the propitiation, and it is equally true that His work was accomplished very publicly before the angels and men.
10. The next matter of substantial debate is how one is to understand the term i`lasth,rion (hilasterion) in this context; some see it as referring to the means of atonement, while others see it as referencing the place of atonement.
11. The i`lasmo,j (hilasmos) family of words deals with the matter of appeasement that is necessitated by sin; they refer to the appeasement itself (the offering), and to the sacrifice as a means of providing forgiveness and averting wrath.
12. The biblical concept of propitiation is completely different than that which is found in the pagan religions; the gods of those religions are capricious, vindictive, and most often hostile to mankind.

13. The biblical view is that God’s righteousness and justice (His holiness) are offended by the matter of sin, which must be dealt with according to the standards of righteousness and justice.
14. Beyond that, it is clear from the Bible that men do not initiate the propitiation (as in the pagan cults); God is the One that provides the propitiatory sacrifice.

15. In the pagan world, the gods became willing to forgive only after the propitiatory/expiatory sacrifice; the biblical doctrine indicates that God was willing to forgive but could not righteously do so at the expense of His righteousness and justice.

16. Therefore, He provided the necessary sacrifice that satisfied the demands of His righteousness and justice, and averted the wrath that was due for sins.

17. The matter of God’s wrath should not be minimized in Romans; Paul has spent the better part of the first three chapters demonstrating that all men are under sin and are subject to the wrath of God.  Rom. 1:18, 2:5, 3:5
18. This propitiatory sacrifice is the means by which a righteous God forgives those that are subject to His wrath; however, forgiveness is only received on the condition of faith in that propitiatory sacrifice.
19. The noun i`lasth,rioj (hilasterios) is used some 20 times in the LXX to translate the Hebrew term mercy seat; thus, there is an extensive history of interpretation that understands Paul to be saying that Jesus Christ is the antitype of the place of atonement.  Ex. 25:17-22

20. On the Day of Atonement, once a year, the high priest entered within the veil that covered the Most Holy Place and offered the atoning blood on the mercy seat.  Lev. 16:13-15
21. Paul would then be indicating that the public sacrifice of Christ on the cross has fulfilled the Old Testament types that pointed to His work.
22. Although some have argued that the Roman Christians would not have understood these references to the mercy seat, there is no reason to conclude that the Jewish influence in that city and church was not significant.
23. Given that the Romans were likely first exposed to the gospel through the Jews and perhaps through the synagogue, an understanding of the Day of Atonement may well have been in their frame of reference.
24. Once again, both interpretations have merit and the fact is that Jesus Christ is the sacrifice that satisfied the righteous demands of God against sin, and the cross is the place where man finds mercy.
25. However, the primary emphasis seems to be on the sacrifice itself, with the mercy seat understanding being more of an application than the interpretation.
26. The prepositional phrase in His blood is to be understood in an instrumental sense, denoting that the blood of Christ (His spiritual sacrifice) is the means by which God’s righteousness is satisfied and by which His wrath is averted.
27. There can be little doubt in this context of propitiation that the use of blood is designed to focus on the work of Christ in its sacrificial sense.
28. The prepositional phrase through faith should be understood to modify the term propitiation and records the means by which any individual sinner can appropriate the spiritual benefits of the sacrifice of Christ.
29. The NET reflects this pretty well as it translates this as the mercy seat that is accessible through faith.
30. This passage clearly teaches that all sinners are justified in a manner that rests entirely on God’s grace, excludes any human merit, is apprehended by means of faith, and is available only on the basis of the propitiatory sacrifice of Jesus Christ.
31. The next prepositional phrase is introduced by the directional preposition eivj (eis--into) and should be understood as a purpose clause.

32. The entire drama regarding the sacrifice of Christ is infinitely critical to various aspects of God’s plan, His character, and to the resolution of the issues that are part of the angelic conflict.

33. Part of God’s purpose in publicly displaying Him (the main clause at the beginning of verse 25) as a propitiation has to do with the matter of how God addressed sins prior to the time propitiation was made.
34. In this case, His righteousness should be understood as the divine attributes of righteousness and justice, both of which are involved in the matter of judging sin and executing the punishment on it.

35. The Greek noun e;ndeixij (endeixis) refers to that which points to something else, that which serves as a sign, demonstration, or proof of something.
36. At issue here is whether God can be considered righteous and just for providing salvation for men prior to the time that His righteousness was actually satisfied by the propitiatory sacrifice of Jesus Christ.
37. When God overlooked sins (He did not demand the just satisfaction of His righteous standards), it might suggest that God was somehow soft on sin, or that He even condoned it.

38. Paul speaks of the forbearance of God, which is a reflection of the Greek noun avnoch, (anoche), which refers to a time of relief, a respite, a temporary pause, an armistice or truce.

39. This is not saying that God was not aware of sins, or did not act in righteousness and justice against the sins of men; it indicates that He did not demand the full satisfaction for the sins committed against Him.

40. Rather, God provided a ceremonial means of dealing with sins, which always had to be understood and appropriated by faith in order to be efficacious.  
41. The sacrifice of millions of animals did not and could not procure forgiveness for sins, but it did point to the fact that God would one day deal with sins in a decisive fashion.  Heb. 10:1-12

42. His patience with respect to the matter of propitiating His righteousness was based on His eternal foreknowledge that the sins of mankind would be perfectly dealt with at the cross.  Acts 2:23; IPet. 1:18-20
43. While God must always be right by virtue of His attribute of righteousness that does not mean that others always understand that God is right or that they do not accuse Him of unrighteousness.

44. Thus, any satanic charge that God was not upholding His righteousness and justice when He provided salvation to those before the cross is completely nullified by the work of Christ.
45. The basis for this demonstration is seen in the prepositional phrase that is introduced by dia, (dia); when it is used with the accusative case it has a causal force and means on account of, or because of.
46. The noun Paul uses to describe God’s actions is pa,resij (paresis--passed over), which is used only here, and which has the idea of overlooking something, or letting someone go unpunished.

47. This concept is not to be confused with the matter of forgiving sins since a completely different family of words is used for that.
48. One question that must be addressed is the matter of exactly what is in view in the phrase the sins previously committed.
49. The sins in view are those committed by believers such as Adam and Eve, includes the sins of believers through the age of the Gentiles, and continue through the age of Israel with sins that were committed until the time of the cross.
50. The verb progi,nomai (proginomai--lit. to become before, to occur previously) is in the perfect tense; this demonstrates that the sins that were committed in the past were still issues at the time of the cross.
51. Although God did not condone sins, He tolerated them with the knowledge that at some point in the angelic conflict His Son would remove those sins through the sacrifice of Himself.

52. Thus, for God to impute righteousness, eternal life, and other blessings to believers prior to the payment for their sins was not a violation of His righteousness and justice; God always knew that His righteousness and justice would be propitiated at the cross.

Doctrine of Propitiation
3:26 for the demonstration of His righteousness at the present time, so that He would be just even though justifying the one who has faith in Jesus.  {pro,j (pa) to, toward--h` e;ndeixij (n-af-s) the sign, proof, demonstration--h` dikaiosu,nh (n-gf-s) the righteousness--auvto,j (npgm3s) of Him, possessive gen.--evn (pd)--o` kairo,j (n-dm-s) the time, the age--nu/n (ab) now, present time--eivj (pa) intoduces another purpose for setting Christ forth--to, eivmi, (vnpaa) articular infinitive, into the to be--auvto,j (npam3s) accus.gen.reference, subject of infinitive--di,kaioj (a--am-s) righteous, just--kai, (cc) ascensive, even, even while--dikaio,w (vppaam-s) justifying; concessive force--o` (dams+) the one--evk (pg) from--pi,stij (n-gf-s) ablative of source, from the source of, on the basis of faith--VIhsou/j (n-gm-s) in Jesus, objective genitive}

Exposition vs. 26

1. Paul continues his discussion with some added reasons as to why God publicly displayed Jesus Christ as both the propitiatory sacrifice and the place of mercy.
2. The first purpose was to serve as a demonstration or proof of His righteousness with respect to how God handled sins prior to the cross.

3. That purpose clause was introduced by the preposition eivj (eis--into) in verse 25; Paul now uses the preposition pro,j (pros--to, toward) to introduce a similar (but not identical) purpose clause.
4. While some have classified this a simply a stylistic difference, it should be evident that the first demonstration of God's righteousness dealt with the matter of tolerating sins until they were addressed at the cross.
5. That entire period has passed and God has fully demonstrated His righteousness by overlooking those sins prior to the cross.

6. Paul now moves from the time prior to the cross and the bearing of sins to the time that follows it; this is seen in the temporal phrase at the present time.

7. This emphasizes the matter of the time since the propitiatory sacrifice has been offered, which is said to demonstrate God's righteousness in another way.

8. The use of the preposition pro,j (pros--to, toward) is designed to indicate that God's righteousness is ongoing as He justifies those that believe in Jesus Christ.

9. Verse 26 concludes with a statement as to God's present purpose in setting Christ forth as a propitiation, which deals with the matter of His righteousness as it relates to the salvation of sinners.

10. In the first instance, God's righteousness might be called into question based on His tolerance of sin prior to the cross; since He did not demand the full and immediate payment for sins, His justice might be suspect.

11. In the second instance, the question about God's righteousness and justice may be called into question when He declares righteous those that are not.

12. When God imputed the sins of humanity to the humanity of Jesus Christ and judged them there, He certainly demonstrated His righteousness and justice with regard to sin.
13. The very sacrifice of His Son demonstrated that the justice of God addressed every human violation of His righteousness without exception.

14. This sacrifice demonstrates very clearly that God is not soft of sin, and does not make any exceptions to His standards; the death of His Son demonstrates the righteous and just wrath of God on sin.

15. Although the New American Standard has translated the anarthrous participle of dikaio,w (dikaioo-- to justify, to declare or treat as righteous) as though it was a substantive, that is not the force of it in this context.

16. Although it is theologically true that God is the agent who justifies sinners, the grammar here is not focusing on His part in that process as much as it is focusing on His righteousness while justifying sinners.

17. The participle of dikaio,w (dikaioo--justifying) is to be understood in a concessive sense, while the kai, (kai) that precedes it is to be understood in an ascensive sense; this is reflected in the corrected translation above.

18. God can maintain His righteousness and justice while saving sinners, since the sacrifice of Jesus Christ provided the theological satisfaction of His perfect demands.

19. This point is critical since God’s character is such that He cannot refuse to judge violations of His righteousness at some juncture; while God can overlook sins (Rom. 3:25), He cannot ignore them forever.
20. This gift of salvation/justification (the forgiveness of sins), while offered freely without charge only by means of grace, is only available from the source of faith in Jesus.

21. Although some interpreters seek to interpret the final portion of this verse (as they did in verse 22) in terms of the faithfulness of Jesus Christ, such a view is of relatively modern origin and is to be rejected.
22. While it is true that the salvation offered to the sinner comes because of the person and work of Jesus Christ (thus emphasizing His faithfulness in procuring salvation), Paul’s emphasis in this section is the matter of salvation only by faith in Christ.
23. The final phrase is designed to emphasize that anyone that is justified must be justified from the source of faith in Jesus.
24. The faith refers to active faith, which the unbeliever must exercise in order to gain salvation; the genitive Jesus is to be understood as an objective genitive, which means that Jesus is the object of the faith.

25. Thus, when God set forth Jesus Christ as a propitiation He did so as demanded by His own righteousness and justice against sin, which should be understood in terms of it deadly nature.
26. However, rather than condoning man’s evil (or tolerating it longer), God chose to bear that burden of sin for mankind in the person of His Son.

27. The very fact that God allowed the violent, brutal, and ignominious death of His own Son should clearly demonstrate God’s hatred of sin, the consistency of His righteousness and justice, and His love for those afflicted by sin and death.

28. This reality also serves to reinforce the matter of man’s accountability for his moral failures; God did not simply ignore man’s accountability, He provided a man to bear the moral failures of others.

29. So in the cross, one sees God’s standards of righteousness, which must be maintained, man’s sin, which must be judged, and God’s initiation of all that was necessary to provide eternal life to those that were enslaved by sin.

3:27 Where then is boasting? It is excluded. By what kind of law? Of works? No, but by a law of faith.  {pou/ (abt) where--ou=n (ch) inferential, therefore, then--h` kau,chsij (n-nf-s) 11X, the ground or reason for boasting, or the act of boasting--evkklei,w (viap--3s) 2X, to lock outside, to shut out, exclude-- dia, (pg) through--poi/oj (a-tgm-s) what kind?, what class?--no,moj (n-gm-s) law, principle--to, e;rgon (n-gn-p) of the works?--ouvci, (qs) no, by no means--avlla, (ch)--dia, (pg) through, by means of--no,moj (n-gm-s) a law or principle--pi,stij (n-gf-s) apposition, faith is the law or principle that excludes boasting}
3:28 For we maintain that a man is justified by faith apart from works of the Law.  {ga,r (cs) for, because--logi,zomai (vipn--1p) lit. to determine by mathematical process, to reckon, to calculate, to consider and then form a view or opinion, it is our opinion--a;nqrwpoj (n-am-s) a man, any person, object of infinitive that follows--dikaio,w (vnpp) to be justified; direct object, or indir. discourse--pi,stij (n-if-s) instrumental, by means of faith--cwri,j (pg) separately, apart from, by itself--e;rgon (n-gn-p) works--no,moj (n-gm-s) done in obedience to the Law}

Exposition vs. 27-28
1. The final five verses of this chapter are designed to address the implications of and conclusions regarding the matter of justification solely by faith.
2. The style here is still consistent with the diatribe approach, containing questions and answers to those questions; as earlier in the chapter, it is difficult to tell if Paul is addressing real objections he had previously faced, or if he is posing and then answering his own questions.

3. He asks five rhetorical question, which are designed to address any possible objections to his views (especially Jewish objections); two questions are in verse 27, two in verse 29, and the last one is in verse 31.

4. The obvious initial emphasis of this section is the contention that if salvation is received by the sinner solely as a matter of grace and mercy and not because of obedience to the law, then no one has any reason for congratulating himself.

5. The inferential conjunction ou=n (oun--therefore, then) introduces a conclusion that is based on the previous verses 21-26, which indicate that righteousness is obtained by faith in Jesus Christ and not by the works of the Law.

6. The interrogative adverb pou/ (pou--where?) is used most often in a literal sense to refer to a physical place.
7. However, it is used in questions with the verb eivmi, (eimi--to be, is), which is sometimes expressed (it is not expressed in verse 27), to indicate that a person or thing is gone; it is equivalent to saying that it is nowhere, or it does not exist.
8. Thus, when Paul asks the rhetorical question where is boasting, it is designed to communicate the fact that there is no place for boasting, or that it does not or should not exist.

9. The Greek noun kau,chsij (kauchesis--boasting, bragging) refers to either the action of taking pride in something and expressing it verbally by bragging, or to that which constitutes the source of pride or boasting.
10. Paul had used the verb kauca,omai (kauchaomai--to boast or brag) previously to denote the legitimate, humble boasting about God, His plan, His mercy, grace, and goodness.  Rom. 2:17

11. However, in this context the boasting in view is inappropriate; boasting here refers to the self-centered bragging of one that is consumed with his own importance or accomplishments.

12. In this passage, it deals with one that might assert that he has some claim on God by virtue of his own obedience or righteousness, which comes as a result of his human effort or works.

13. A number of interpreters believe that Paul is focusing specifically on the Jews and their propensity for boasting about their special relationship with God based on the Abrahamic Covenant and the Mosaic Law.

14. Thus, their pride would be destroyed by the fact that God has revealed that one can have righteousness from Him apart from the covenant and the Mosaic Law.

15. While Paul may have the Jews foremost in his thinking about the matter of religious pride, Paul is also dealing with the fact that mankind as a whole has demonstrated a tendency to take pride in their accomplishments.
16. The fact is that men not only believe that obedience to the Mosaic Law, or to any other standard of moral conduct, provides them some kind of claim on God, they manifest a very real tendency toward human pride in their accomplishments.

17. This is not to say that being moral, or obeying the moral aspects of the Mosaic Law is wrong; rather, Paul is attacking the idea that obedience to any moral law constitutes some sort of achievement that God must honor with salvation.

18. If God initiated the plan of salvation by setting forth His Son as the Divine remedy for sin, and if Christ did all the work of bearing sins and providing the potential of salvation, and if salvation is to be apprehended only by faith, then human accomplishments have no part whatsoever.

19. If human accomplishments and human standards of righteousness do not enter into the salvation equation, then any human tendency toward pride/boasting is effectively eliminated.
20. Paul answers his question with a single verb in the Greek, which is translated in the New American Standard by the sentence It is excluded.
21. The verb evkklei,w (enkleio) first means to shut one out by means of closing a door; it came to mean having no room for someone or intentionally excluding him.
22. The force of the aorist tense is constative; this is used to describe the action in a summary fashion without reference to the beginning, end or nature of the action.
23. In this case, boasting is stopped by the theological understanding that salvation is provided freely and entirely by God, without cost and apart from the merit of the recipient, by means of grace, and apart from human accomplishment.

24. While boasting is excluded theologically, this is not to say that boasting is not still a regular and ongoing factor among those that are not so oriented to God’s grace in salvation.  Ps. 75:4-7
25. The second rhetorical question deals with the reason why boasting has been excluded; in this response Paul uses the noun no,moj (nomos--law) in a different way than he has been using it to this point in the epistle.

26. Paul has used the term law almost entirely of the Mosaic Law, with a minor emphasis on any legal system of morality by which men may attempt to gain justification.

27. Although there are interpreters that still see a reference to the Mosaic Law in this usage, their argument is that the Mosaic Law may be understood or used in two ways; they see Paul contrasting the ideas of the Mosaic Law as a system of works, or understanding it as a system of faith.

28. However, as Moo has pointed out, “an even more serious objection to this interpretation is the close relationship between the Law of Moses and the faith that it assumes…such a positive relationship between these two (Law and faith) contradicts both the passage and Paul’s larger teaching about the Law.”

29. Therefore, it becomes apparent that Paul is contrasting two “laws”, using the term no,moj (nomos--law) to refer to the basis for something, a general principle or rule.

30. While no,moj (nomos--law) is used regularly in the LXX to translate the Hebrew term hr'AT (torah--law), it was also widely used before the New Testament to refer to that which is proper, an accepted norm, custom, usage, or principle.

31. As many have recognized, there is a play on words, in which the normal expectations of the Mosaic Law (obedience, works) is contrasted with the necessity of a new law/ standard (faith).

32. When Paul uses the single term e;rgon (ergon--works, deeds) in the plural, there is little doubt given the overall context that he is primarily referring to the works of the Mosaic Law.  Rom. 3:19-20,28

33. He immediately answers his own question about the type of law with the strong negative ouvci, (ouchi--no!) and the strong adversative conjunction avlla, (alla--but).
34. Since faith is antithetical to the concept of works (of the law) and the merit in faith lies in the object, not the one exercising faith, it excludes any human pride in achievement and eliminates any basis for boasting.

a The idea of a sinner exercising faith in Jesus Christ as the means of establishing a relationship with a holy God is totally antithetical to the sinner attempting to establish a relationship with God based upon his own merits by means by obedience to the Law.
b The sinner that exercises faith in Jesus Christ acknowledges that he has no standing before God and that the object of his faith has all the merit.
35. Paul introduces verse 28 with a statement that uses the first person plural of the verb logi,zomai (logizomai--we consider, maintain), which likely refers to Paul and those that embrace his theology.

36. The verb logi,zomai (logizomai) deals with the cognitive processes; it deals with the matter of giving careful thought to a matter, coming to a reasoned conclusion, and then holding a view that is consistent with logical reasoning.

37. In this case, the reasoning process and the view adopted essentially sums up the content that has been found beginning in verse 20 and continuing through verse 27.
38. One can make a grammatical argument that the infinitive phrase that follows the verb is the direct object of the verb; however, it seems more likely that the infinitive introduces the content of what is asserted.

39. The anarthrous noun  a;nqrwpoj (anthropos--man) is used here in the general sense of any man, every man and is designed to highlight the universal nature of justification by faith.

40. What Paul had declared to be apart from the Law in verse 21 is now expanded to give the full sense, which is apart from the works of the Law.
41. Again, what is addressed to those desiring to be justified by means of obedience to the Mosaic Law is true of all seeking to be justified by any moral/legal code.

42. It is not only that works done in obedience to the Law do not provide justification before God, there is a broader sense in which works of any kind do not provide a righteous standing before God.

43. There is no work one can do, no matter how righteous it may be and no matter what its motivation, that will ever provide a sinner with the righteousness he needs to be accepted by God.

Doctrine of Boasting
3:29 Or is God the God of Jews only? Is He not the God of Gentiles also? Yes, of Gentiles also,  {h; (cc) or--o` qeo,j (n-nm-s)--VIoudai/oj (ap-gm-p) genitive of subordination, the Jews are under God’s authority and rule--mo,noj (ab) only, alone--ouvci, (qt) not, supply is He--kai, (ab) adjunctive, also--e;qnoj (n-gn-p) supply God of, another genitive of subordination--nai, (qs) particle, yes, indeed, certainly--kai, (ab) also--e;qnoj (n-gn-p) supply God of; gen. of subord.}

3:30 since indeed one God who will justify the circumcised by faith and the uncircumcised through faith is one.  {ei;per (cs) 6X, compound of ei (if) and peri (concerning); provided that, since it is true--ei-j (apcnm-s) one, supply there is--o` qeo,j (n-nm-s)--o[j (aprnm-s)--dikaio,w (vifa--3s) predictive future, almost gnomic--peritomh, (n-af-s) circumcised--evk (pg) from the source of--pi,stij (n-gf-s) faith--kai,  (cc) and--avkrobusti,a (n-af-s) uncircumcised, Gentiles--dia, (pg) through--h` pi,stij (n-gf-s) anaphoric, the same faith just mentioned}

3:31 Do we then nullify the Law through faith? May it never be! On the contrary, we establish the Law.  {ou=n (ch) therefore--katarge,w (vipa--1p) to cause something to be unproductive, to render it powerless, ineffective; to abolish, to set aside—no,moj (n-am-s) the Law--dia, (pg) through, by means of--h` pi,stij (n-gf-s) the aforementioned faith--mh, (qn)--gi,nomai (voad--3s) may it not become--avlla, (ch) strong adversative BUT--no,moj (n-am-s) law--i[sthmi (vipa--1p) lit. to stand up, to confirm, establish, to uphold, to sustain}

Exposition vs. 29-31

1. Paul begins verse 29 with the disjunctive conjunction h; (e--or) in order to deal with the alternative to what he had just stated in verse 28.
2. If justification is achieved by the works of the Law, then only those within the sphere of the Law would be eligible (Rom. 3:19); thus, God would be God only for the Jews.  
3. This rhetorical question is about God being exclusively the God of the Jews is followed by another question that counters the first one.
4. The use of the negative ouvci, (ouchi--not) implies that the second question is to be answered in the affirmative, which Paul does in the final part of verse 29.
5. In verse 30, Paul introduces a conclusion that is based on the assertion of the previous verse that God must be God of the Jews and God of the Gentiles as well.
6. In fact, this contention should have been nothing new to the Jews since the Old Testament certainly envisioned God in as a universal God.  Ps 22:27-28, 47:8, 86:9, 96-98; Jer. 10:7

7. The conjunction that introduces verse 30 is ei;per (eiper--since), which is used to mark a condition whether hypothetical or one that exists in fact; in this case, it is used of that which is certain and not that which is doubtful.
8. This conjunction has a causal force and should be translated as the New American Standard has done with the English term since.
9. Paul moves on in verse 30 to explain why God must be the God of the Gentiles as well as the God of the Jews, and asserts a fact that logically proceeds from the basic unity of God.

10. Paul here asserts one of the most fundamental truths from Judaism, which was something that a religious Jew would acknowledge every day.  Deut. 6:4

11. The logic is relatively straightforward; if God is one, then He must be the universal God of all or the Gentiles would have no god at all.

12. He has sufficiently demonstrated that no man can secure his own justification; if anyone is justified, whether he is a Jew or Gentile, He must be justified by God and there is only one God. 
13. If monotheism is the correct theological view, then one could logically expect that the One God would only provide one means of justification for the entire human race.

14. However, the problem is not the universal nature of God, but rather the restrictions that the Jews placed on the universal nature of God.

15. Under Jewish doctrine, God was only the God of the Gentiles in a very limited sense; for the Jews, God was the God of the Gentiles only by virtue of the fact that He created them.

16. On the other hand, God was the God of the Jews in the sense that they were the only nation that had an actual relationship with Him.

17. This is reflected in Jewish writings like the commentary on Exodus, which states “I am God over all that came into the world, but I have joined my name only with you (Israel); I am not called the God of the idolaters, but the God of Israel”

18. The accepted Jewish view was that Gentiles could gain a relationship with God, but only by means of accepting and embracing the Torah.

19. However, Paul’s very clear teaching is that the works of the Law are no longer an issue (actually, they never were), and since obedience to the Mosaic Law is not required for salvation the Gentiles can be readily included.

20. The one universal means of salvation/justification then is not that of works that are done in obedience to the Mosaic Law, but rather salvation came to all through the principle of faith in Christ.
21. The fact that Paul uses a future indicative of the verb dikaio,w (dikaioo--will justify) has led to a couple of explanations for the future tense.
22. Morison thinks that the verb is future since Paul is writing at the beginning of the new age of redemption; others (Cranfield, Kasemann) see it as a predictive future with some gnomic significance.
23. As with the similar construction found in verse 20, this verb is used to indicate that this is a universal rule that does not provide for any exceptions.
24. Thus, whenever God justifies anyone (and He will is the implication) it will be on the basis of faith and not on the basis of works.
25. All interpreters have noticed that the final part of verse 30 uses two different prepositional phrases to describe the matter of the salvation of the circumcised (Jews) and the justification of the uncircumcised (Gentiles).

26. In the case of the Jews, Paul states that they will be justified evk pi,stewj (ek pisteos--from faith), which is used to denote an ablative of source.
27. In the case of the Gentiles, Paul indicates that they will be justified dia. th/j pi,stewj (ek tes pisteos--through the faith), which is used to denote the intermediate agent or means.
28. While many see the variation as simply a stylistic choice, it is difficult to imagine that Paul did not have some distinction in mind when he phrased his thoughts in this way.
29. It is most likely that Paul used the former construction of the Jews since this would most naturally contrast with the idea of justification from the source of works of the Law.
30. This means of justification (which is not really a means of justification) was not available to the Gentile since he did not possess the particulars of the Mosaic Law.
31. Since that was the case, Paul uses the second construction to denote the means by which Gentiles were justified.
32. What is very clear in the Greek (but not so much in the English) is that Paul uses the definite article with the second use of the noun pi,stij (pistis--faith) when he is discussing the justification of the uncircumcised.
33. This is to be understood as an anaphoric use of the definite article; the term anaphoric is derived from the Greek verb meaning to bring back, to refer to a previous use.
34. The definite article then refers back to a previous usage of the word (which is almost always anarthrous) in this case, Paul is indicating that the faith that is the means to Gentile justification is the same faith that is the source of Jewish justification.
35. Paul has clearly articulated that fact that there is a basic harmony between the matters of the Mosaic Law and doctrine of justification; the two are not unrelated to one another.
36. The Mosaic Law has fulfilled its job of condemning all that do not live up to its lofty standards, resulting in the universal guilt of all that are exposed to it, and removing any grounds for boasting.  Rom. 3:20,27
37. Added to this fact is the universal nature of God Himself, which means that He must be the God of Jews and Gentiles equally; thus, there can only be one universal way for Him to deal with mankind.
38. These thoughts naturally lead to the conclusion that Paul records in verse 31, which serves as a concluding statement to all that has gone before.
39. Although some have wrongly concluded that this verse serves as the introduction to chapter 4, the use of the inferential conjunction ou=n (oun--then, therefore) at the beginning of verse 31 indicates that it is a conclusion based on what has preceded.
40. The question about nullifying the Law is designed to counter the conclusion that gratuitous justification through faith undermines the value of the Law.
41. The Jews strongly believed that the Mosaic Law came from God and was the pattern and path one must use if he was to gain salvation.
42. When anyone suggested that faith is all that God desired for salvation, one might conclude that the Law was of no value.
43. In fact, Paul’s continual teaching about salvation by faith, completely apart from any works, had led some to conclude that Paul was antinomian.  Rom. 3:8
44. The term no,moj (nomos--law) is placed forward for emphasis; it is also anarthrous, which refers first to the Mosaic Law and by application to any law, written or unwritten.
45. Paul answers his own question with a strong denial, which he will use frequently in Romans to denounce faulty conclusions that one  might draw from his teaching.
46. Thus, it is clear from what Paul states at the end of the verse that he envisioned the Law as a continuing force in spite of the fact that it did not play any part in the matter of justification.
47. The question that has been raised is exactly in what way does faith establish/confirm/uphold the Law, which has led to three general possibilities.
a The first is that the Law testifies to the matter of salvation by faith, so one upholds the Law when he acts as the Law indicates that he should.  Rom. 3:21
b The second indicates that the Law is established in its role of condemning sinners and preparing them for the need for justification by faith in Christ.  Gal. 3:21-24
c The last is the least likely, which suggests that as believers live the Christian life under the ministry of the Holy Spirit they fulfill the demands of the Law.  Rom. 8:4
48. Justification by faith establishes the Law in the sense that the Law establishes God’s moral demands, which Christ fulfilled (Matt. 5:17-18); it also establishes God’s law in the sense that faith recognizes that the penalties demanded by the Law must be paid (and have been in Christ).
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